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PLAIN « and RATIONAL 


ACCOUNT 


OF THE 


Law of the Sabbath ; 


BEING 


A DEFENCE of a late PAMPHLET, in- 
titled, The Fourth Commandment abregated 
by the Goſpel : 


OR, Bs 


An ANSWER to Mr. RogrRT Corn- 
THWAITE's farther Defence of the Seventh- 
day Sabbath : 


In which Gen. ii. 2, 3. (called by him the Deer: 
NALsINSTITUTION,) is more cularly 2 
ſider d; and his moſt material Oz3zcTr1ons and . 
CRITICISMS refuted, 


Ina LETTER to Mr. CORNTHWAITE. 
By CALEB FLEMING, 8 
Author of The Fourth Commandment abrogated by. 
the Goſpel. 
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J. readin N your Letter, called, the Seventh= 


day Sab 
the Exceptions of the Author of the 
Commandment abrogated by the Goſpel, I de- 
termin /d to reconſider the. Controverſy, and to eu- 
amine whether what I had wrote wou'd bear a De- 
fence; > I was ſoon convinced that it would. I am 
likewiſe of opinion, that the manner in which you 


have wrote your Vindication, does in ſome meaſure 


make it fit that I ſhould reply. 
The Argument in 1 us, I appre- 


hend ſtands thus; You ſay, That the ſeventh day 


of the Week, which-we cal Saturday, is the Chri- 


ſtian Sabbath; but the Chriſtian Sabbath, you ſay, . 
ra; i you do not pretend to build on the 


fourth Commandment z and yet you have ſomething 


elſe on which you. build the hriſtian Sabbath; 


which, if I underſtand you, is, what you call the 
original Inſtitution of the Sabbath, Gen. ii. 2, 3. 


viz, God's reſting on the ſeventh day, and . I 


and /an#ifying it. 
On the other hand, I have undertook to prove 
that the Law of the ſeventh day Sabbath was a tem- 


E precept, of a poſitive nature, and any 


inding to the Jews: and that Chriſtians WI 
B x greateſt 


. 


ath farther vindicated, ———againft 
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(+37 * 
greateſt propriety obſerve the firſt day of the Week 
as a'Feſtival ; it being the day on which Chriſt Fie- 
ſus aroſe from the dead; and that his Reſurrect on 
was undoubtedly the moſt important Event to Chri- 
ſtians. | . | 
Now, ſince you build on that Text in Genefs 
as your main foundation, it ſhall be the buſineſs of 
of my firſt Section to give a more particular expli- 
cation of it; in which I ſhall ſhew, that it does 
not prove that the ſeventh day was appointed to 
be obſerved as a Sabbath; and that the ſeventh 
day Sabbath was not in obſervation till the time of 
Alofes. . ae ; 
H. That the Sabbath was not an ordinance of a 
moral nature; but a merely poſitive Inſtitution, 
- and.confin'd to the Fewiſh State. And 
III. Prove the abrogation or repeal of the Sabbath, 
from the Apoſtle Paul, and other topicks ; and 
under this head, anſwer ſome objections made to 
the repeal. LO RIG 0 LT 
IV. I ſhall ſhew, that the firt day of the week was 
obſerved by the Church in the Apoſtles days; 
and endeavour a confutation of your pretence, 
that the ſeventh day of the week was obſerved 
as a Sabbath by the primitive Chriſtians. © 
V. I ſhall offer ſome reaſons to prove that the 
firſt day of the Week has, with the greateſt - 
| * riety been kept in honour of our Saviour's 
_ | Reſurrection; and that an expreſs Command is 
not neceſſary to juſtify ſuch an obſervance, * 


8E CT, 


(3) 
8 E C T. 1 
An Explication of Geneſis 1 ii. 2, 3. 


HE words run thus, On.the ſeventh day Gotl 
ended his work, which he had made, and he 

reſted the-ſeventh day from all his work which he bad 
made; and God bleſſed the feventh day, and fanttified 


it; becauſe, that in it he had reſted from all bis 


wort which God bad created and made. In the 
words there are theſe things obſervable, viz. the 
Being that reſted; the nature of the reſt the im- 
port of Blefling and 2 from whence 1 
ſhall examine how it appears to be a Law on which 
we may build the Sabbath; more eſpecially the 
Chriſtian Sabbath, or rather, the Chriſtian Feſtival. 

I might enlarge very much on what you ſay, 
5. viz, ** That my repreſenting the Being 


P. 
that reſted as the Logos, and not the Supreme 


Being, is an opinion not only contrary to the 

«© general conſent of learned Men, but alſo to 
« reaſon, and revelation.” But as this don't fo 
much concern the grand point in debate, I ſhall do 
little more than refer my Readers to the two texts 
you have mention'd ; viz. Epbeſ. iti. 9. and Pſalm 
cxxxvi. beg. That it was the God of Gods Who 
by his Wiſdom made the Heavens: and leave it 
with any attentive perſon to judge, whether God's 
creating all things by Feſus Ares and his. making 
the Heavens by his Wiſdom, does at all contradict 
what I had offer'd: or, whether in a revelation 
made. of the operations, nature, and will of the 
one underived Being, it is not highly congruous to 
reaſon, that the Being by whom ſuch declaration 
and diſcovery. was made, ſhou'd not be firſt men- 
_— as being he from whom. we received that 


-B 2 re- 


| (4) 
revelation; and eſpecially, when any thing is aſ- 
cribed to the Being mention'd, which — not bear 
an application to the underived Being, as is the caſe 
before us. But I proceed, 

Inp. 8. Vou charge me with an egregious perver- 
« fron of the text, and with boldly reading the words 
tc of the precept thus, For in fix days the Lord made 
heaven and earth, the ſea, andall that therein is, and 
«< refted the ſeventh day; by which reſting, he bleſ- 


„e ſed and hallowed it; i. e. that day on which he 


<« refted: and thus you ſay, that I confine the di- 
vine blefling and ſanctification of the ſeventh 
day to that individual ſeventh day on which he 
« frft reſted from the work of creation.” 

By his firſt reſting, you muſt undoubtedly mean 
that he continued his reſting longer than that indi- 
vidual ſeventh day laſted ; or, that he has had other 
intervals of reſt ſince; and if fo, it will be neceflary, 


in order to give his example the force of a Law, 


that we know whether thoſe other periods of reft 
were on any, or, on every ſucceeding ſeventh day. 
El proceed to obſerve, that it appears in the light 


1 have ut it from the very face of the precept'; 


For in fix days the Lord made heaven, &c. and reſted 
the ſeventh day, WER ETORR the Lord bleſſed the - 
Sabbath day, and hallowed it. Now nothing is 
plainer than that this reſting the ſeventh day, ks 
it a Sabbath day; for, had he not reſted, it cou'd have 
been no Sabbath: and it farther appears, that as his 
bleſſing. and hallowing has not any thing for an an- 
tecedent, but his having finiſhed his work, or, his 


reſting, it will follow, that his ee on the ſeventh 
5 ſon 


day, was the occaſion and rea „or rather, was 


the bleſſing and hallowing. This being the caſe, 
it lies upon you, Sir, to prove, that any other | 
ſeventh day was ſanctified by God, on the fame 

reaſon; or,. that on any other ſeventh day, he 


could 


- — nw \ A _- _ 
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could be ſaid to reſt from his work, with- ths hate | 


propriety that it is here {aid that he refted ; which 
ing was the reaſon of his bleſling and hallowing 
or, did truly bleſs and hallow. 


You may perhaps ſay, if this he true, how cou'd 


this be urged as a reaſon or motive to the Jeuu, for 


their obſervance of a weekly ſeventh day Sabbath 


2500 years after ? 


To which I ſhall give the following ſolution: It 
does not appear that the conformity and reſemblance 
lay in this, viz. in God's reſting e 9 ſeventh day, 
and working the other fix; for if it had, this 
wou'd have been expreſſed : on the contrary, it is 
evidently confin'd to that fingle ſeventh day on 
which he reſted, from the fix days work of Creation 
not being repeated. The view which the Creator 
ſeems to have had in adding this motive or reaſon 
to the obſervance of the Sabbath was, that as this 
was to be a S16N between God and the People of 
Vrael, throughout their Generations: fo, as the 
ſeventh day (marked out by the giving of Manna, ) 
tallied — the ſeventh ay God reſted from Cre- 
ation, therefore it was added as a ſtrong and clear 
intimation, that he who brought them out of E 
by the Angel of his preſence, was the Creator of 
Heaven and Earth. Beſides, the time of their 
Sabbath being the time of God's finiſhing his work, 
as well as the time feparated as an acknowledgment 


of God's delivering them from Egyptian bondage, 


ſettles at once the Redeemer of the People of 1- 
rael, and the Creator of Heaven and Earth, to be 
one and the ſame Be ing; and contains the ſtrongaſt 
motive againſt their into Idolatry. This is 
farther confirm d by the Preface of the ten Com- 


mandments; nay, * evident deſign of the firſt four 
Commandments is to fecure the homage of the 


_ to the one ſupreme God: and of the fourth 


Com- 


(5) 

Commandment it is expreſsly faid; that it was given 
to keep alive both the remembrance of their bon- 
dage, and that it was the Lord God who deliver'd 
them. See Deut. v. 15. And remember that thou 
wwaſt\a Servant in the land of Egypt, and that the 
Tord thy God brought thee out thence, ——theretore 
the Lord thy God commanded thee to keep the Sab- 

bath- day. 3 85 
Again, the ultimate defign, reaſon, and ſpirit 
of the Command, was not that they ſhou'd fol- 
low the example of the Creator, in their reſting on 
that ſame ſeventh day in the revolution of it from 
the Creation; but that they ſhou'd accommodate their 
days of work and ref, to the days of God's working 
and reſting : for the reſemblance apparently lies be- 
tween God's work and reſt, and their work and reſt, 
the force of the Example not lying in the indivi- 
duality of the day, but in the reſemblance of work- 
ing and refting. And therefore all arguments taken 
from the morality of Example in days anſwering to 
one another, ſeem inconcluſive : but the reſemblance 
between God, and the Jews, lay in working fix 
days, and reſting the ſeventh ; which appears to be 
all the conformity, or proportionality which the 

fourth Commandment eſtabliſhed. „ 
But farther, the reſt enjoin'd on the ſeventh day 
in the fourth Commandment, is a total Ceſſation 
from Labour; and its ſanctification is no otherwiſe 
expreſſed than by its being diftinguiſh'd from other 
days, as a day of reſt ; (fo it is in Gen. ii.) Now if 
other days were not holy, becauſe they might be em- 
-ploy'd in the uſes of Life, and for the ſupport of 
it; or becauſe the Creator diſplay'd, and excited 
his creating power thereon ; then the San#7ification, 
which expreſſes the contrary to this, muſt be the 
- Ceſſation of that labour: and cannot but be underſtood 
as the true reaſon why the others were not holy = 
So 0 0 
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To ſan#ify or hallow, in the Moſaic Style or L 
diom, did not intend. any degree of real holineſs 
imparted by ſuch ſanctifying and hallowing, i. e. 
that the thing ſo ſanctifſied or hallowed became any 
way alter d, or changed in its nature, or qualitic J 
which will appear from the following paſſages. 

Lev. viii. 10, 11, 12. And Mofes took the anoint- 
ing oil, and anointed the Tabernacle, and all that was 
therein, and SANCTIFIED them. And be ſprinkled 
thereof upon the altar ſeven times, and anointed the 
altar and all his veſſels, both the laver, and his foot, 
to SANCTIFY them, And he poured of the anointing. 
ail upon Aaron's head, and anointed him to SANCTIFY 
bim. comp. Exod, xxix. 21. 
From whence we may obſerve, that the Taber- 
nacle, and its veſſels; and Aaron, and his Sons, and 
their Garments, all under went a like application, in 
order to their Sanctification; and intended no more 
than a ſeparation for ſuch and ſuch Services. 
Thus the Iſraelites reſting made holy or ſepa- 
rated and diſtinguiſhed the day on which they 
reſted, from thoſe days on which they worked; and 
with great propriety did ſo, when they underſtood 
that ſuch ſeparation was the ſubject of a divine Com- 
mand; inaſmuch as ſuch conformity and obedi- 
ence became an act of Religion. Again, when 
Moſes tells us, Gen. ii. that God Bleſſed and ſan#i- 
fied the ſeventh day, he fays no more, than that 
he did it by his ceaſing from Creation on that day: 
and that this his different conduct thereon, made it 
thus differ from the other ſix ; nay, it is remarkable, 
that this its difference cou'd only be underſtood 
when applied to himſelf,” ſince it was his own 
working and reſting which made the difference : Nor 
cou'd the Creator's working and reſting, be a rule of 
conduct to man, unleſs a poſitive and expreſs pre- 
cept was exhibited to make it ſo; for if it cou'd, 
6 | then 


(8). 
then God's never eeaſing from his works of provi- 
dence, but centinuing thoſe his workings hitherto, 


and equally on the ſeventh days, as on any other 


days, wou'd be a reafon for our working on thoſe 
days indiſcriminately alſo; except it can be ſhewn 
that there is a greater propriety in. our 1mitation of 
his working in the Creation, than of his working 
in his Providence. Thus, I think, it appears with 
conſiderable force, that the Creator's reſting, was 
no reaſon of reſt to Man, till it was thus applied in 
an expreſs Precept. 

Again, Ble and Sanctifying, Gen. ii. may 
be refer'd to himſelf, by the very ſame figure, 
that ceaſing to create, is called reſt : nay, the Scrip- 
ture does thus actually refer it to him, Exod, xxxi. 
16, 17. he reſted and was refreſhed, i. e. as Bp. 


Patrick ſays, was delighted in the contemplation of 


all his works, which he ſaw were very good: and 
he obſerves from Maimonides, that the word jinna- 
Phafp, which we ' tranſlate, was refreſhed, comes 


intention of the mind, or the ill; and that therefore 
the ſenſe of this phraſe is, all the will of God was 
perfefted, and brought to a concluſion : his whole 
good —4 2 was abſolutely finiſned on the ſeventh 
y. But if, on the other hand, we ſhou'd refer 
bleſſing and ſaniifying, as here mention'd, to the 
ſeventh day, it can have no apparent or intelligible 
meaning, except we underſtand it as intending the 
ſeparation of that day from the other ſix, by the 
different conduct of the Creator thereon; and 
thus ultimately refering it to God himſelf, 
Once more, it does not appear from the manner 
of Expreſſion, that by bleſſing and ſanctifying the 
day on which he reſted, that he did. by doing fo, 
ſet it apart in all its future revolutions for the ref 
and refreſhment of his Creatures: for the Text does 


from wage which among other things ſignifies, be 


not 
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not ſay, THAT ON THAT DAY ON WHICH HE RESTED,: 
HE BLESSED THE SEVENTH DAV; no; but that he- 
bleſſed it, even that individual it, becauſe that 
on it he reſted. Nor do I think it had any further 
reference till it had a place given it» in the Fewiſb 
„ cf: cewoo? Ito DE 221: on | 
Farther, that very ſeventh day on which the 
Creator reſted, cou'd not be a Sabbath to Adam; for 
according to the exprel$ letter of, the Jewiſb precept, 
(which you muſt on to be the moſt explicit law 
of the Sabbath 3) it is ſaid, Six days ſbalt thou la- 
bour and do all that thou haſt to do, but the ſeventh 
day is the Sabbath. for in fix days the Lord 
made heaven, &c. i. e. fix days the Creator worked 
and finiſh'd his defign, and reſted the ſeventh day. 
Now, here, according to the order of the precept, 
fix days labour is to preceed that of reſt : but the 
day on which the Creator refted, was the very day 
after Adam was created; and therefore it cou'd not 
be Adam's Sabbath, either from the order of the 
precept, or from an imitation of the Creator: for 
even here the reaſon of the law, or, of what you 
call the original Inſtitution, wou'd fail you; and 
Adam's reſting on his ſecond day, cou'd not be an 
exact copying after his Creator, who reſted not till 
he had gone thro? his fix days deſign, or work. I 
hope, Sir, you'll allow this reaſoning to be conclu- 
ſive, ſince you defend adult Baptiſm: from the or- 
der of the words in the original Commiſſion.— 
You might perhaps ſay, That upon my Scheme, 
every Jew that was born on a different day, muſt 
have a different Sabbath? But this, I think, will not 
follow, becauſe they were not working creatures as 
ſoon as they were born; as Adam ſeems to have 
been, as ſoon as he was create. i 
Again, notwithſtanding the brevity of the hiſtory, 
it is moſt reaſonable to 12 that if the obſervance 


of 


| ( 10) | 8 

of a diſtinct day, even that very ſeventh day on 

which the Creator reſted, in its exact revolutions, 

was of ſo great importance as you contend for, 

that if ſo, ſome mention wou'd have been made of it, 

and not a profound filence about it. How rational 

is the conjecture, that' had it been in ſuch obſer- 

vance, that ſome expreſs hint wou'd. have been 

given in the particular hiſtory of Noah, Abraham, 

Iſaac, Jacob, or Foſeph; at leaſt, that ſome intima- 

tion wou'd have been diſcover'd of the Hebrews keep- 

ing it in Goſben, or Egypt: and if not this, yet 

at leaſt, of their being prevented from, or moleſted 

in their obſervance of it, by their Taſk-maſters ; 

who were ſo very ſevere upon them, that they aſ- 

fign'd them their taſks xa he, as the Septuagint, 

day by day: penſum quotidianum, or their daily taſt, 

as the Samaritan tranſlation renders it: per fingulos 

dies, or every ſeveral day, as the Targum Onkelos ; 

and as the Hebrew, opus diei, in die ſuà, ihe work 

F every day in its proper day * : all which concur in 

an intimation that their labour was enjoin'd with 

great ſtrictneſs and ſeverity, and without any inter- 

vals of reſt. So that it is more than probable, that 

if the ſeventh- day Sabbath had been in uſe, it muſt 

have occafion'd ſome notable ftruggle and conten- 

tion about it; except you'll ſuppoſe that the Egyp- 

tians kept the ſame day alſo, or that the raelites 
had a great indifference about it. 

Let it be conſider'd, that the method in which 
God converſed with men thro* the patriarchal 
ages, ſeems to have been ſomewhat different from 
what it was afterwards; we have mention made of 
viſible appearancgg, and miniſtrations of Angels, by 
frequent viſits ty made to the heads of Families, 
upon extraordinary occaſions z whereas in after- 
ages the wiſdom of God thought fit to inſtruct men 
The patriarchal Sabbath, p. 140. Pee 0 
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by other methods; as the Jews had a Taber- 


nacle appointed, and after that a Tempe, to which 
the ſymbols of the divine preſence were more opt 
cially confin'd : Thus God, at ſundry-times, and in 
diverſe manners, did make known his will to man- 
kind. RT 

Your conjecture, that the piety of ſome of the 
patriarchs * muſt have obliged them to have ſepa- 
rated a weekly day for publick worſhip ;-—dor't ap- 
pear to me to have much force; becauſe; if we ſup- 
poſe they did not, their piety can by no means be 
cald in queſtion, except we can prove that they 
were ſubjects of ſuch a law. Nor cou'd they be 
= to have me 2 to the reaſon and fitneſs 
of things, by ſuch neglect, unleſs we prove 
that e and — did exiſt, Mach de- 
manded ſuch an obſervance: but ſurely you'll not 
pretend to ſay, that from the nature of things men 
cou'd have diſcerned, that one day in ſeven was 
more proper for a ret, than one day in fix, or one in 
eight; much leſs, that ſuch an individual ſeventh 
day, in its revolutions, cou'd appear from the nature 
of things more fit than another. And, as I can find 
no ſuch intimation given, either in the hiſtorical nar- 
rative, Gen. ii. or in any ſubſequent part of the 
Moſaic hiſtory, till the giving of manna; nor, 
any ground to believe that Adam did actually know 
any thing about the Creator's ref, any more than he 
knew any thing about his manner of working the ether 
ſix days; I from hence conclude your conjecture about 
the patriarchs keeping the ſeventh- day Sabbath has 
no — _ the other hand, if we'attend 
to the light of nature, unaſſiſted with revelation, 


we ſhall find no room to 2 any one day as 


more holy than another; but conclude, if we 
act reaſonably, we ought every day to pay our 

5p. 10, 11. of your farther vindication. 
e | ' moſt 


( 12) 
moſt grateful acknowledgments to the great Foun- 
tain of Being, whoſe offspring we are | and; that on 
all ſignal and extraordinary events of his providence 
towards us, we, in a more eſpecial manner, make 
our addreſſes to him: and I doubt not but that this 
"Was the caſe with the Patriarchal Ages. | 

I know there are ſome who wou'd have it, that 
even thoſe nations who had no manner of inter- 
courſe with the Jews, paid a particular regard to 
| the ſeventh day; which tradition they imagine 
cou'd not have become fo univerſal, except it had 
been handed down. from our firſt Parents 
But I — this 3 alſo, for the follow- 
ing reaſons. 23 
- The might, tis all 7 anion. * of A di- 
d ſeventh day among diſtant nations; but 
h&w we ſhall know that ſuch traditions were not 
collected from the Fews, I am not able to deter- 
mine : beſides, if this was the caſe, it will be as 
difficult to ſnew, how the ſeparation of one day in 
ſeven, recommended to the Jes, call'd the ſeventh 
day, cou'd be a badge of diſtinct ion betworm, them 
and the reſt of the nations; 


SEC = . 


2 Shall! now * 1 0p * minutely than i in m 
1 former Tract, whether the Law of the Sabba 
can, upon due examination, be underſtood as- a 
moral. precept. What I have offer'd as reaſons for 
its not being ww you are pleaſed to call only Pre- 
tended proofs, p. 7. 
That I may be the better underſtood, 1 ſhall 
Hive my own ſenſe of Mecrality : which L define 
' thus, 
* Patriarchal Sabbath, . 64, 65. Heſiod, Homer, and 
: 


Linus gave encomiums on the ſeventh day. 


(13) 
thus, Morality is the conformity of principles, or 
actions to truth: By a precept being calld a moral 
precept, I underſtand ſuch. a precept, the reaſon of 
which 1s founded in the nature, relations, or fitneſs - 
of things prior to, and independent on a, conſide · 
ration of the will and, pleaſure of any being whatſo- 
ever: a Poſitive precept is what muſt depend 
the conſideration of the will of another for its ahl 
ation, ſince. its force cannot be diſcover'd to ariſe 
— the reaſon and nature of things abſtracted from 
the will of another. Thus for. inſtance, every of 
thoſe precepts which direct to, and plainly expreſs, 
thoſe, obligations which evidently ariſe from , our 
relation to God, and other beings, are properly 
moral precepts : and theſe are diſtinguiſhable. from 
all ſuch as may be calculated to promote our virtue; 
but yet, at the ſame time, are not to be diſcerned 
in their force or obligation, except we take in the 
will of another. To this, the very ſubje& of de- 


bate will afford a farther illuſtration, ſince it is not 


about a ſeventh, or any part of time being ſet a- 
dart, or devoted to pious or religious obſervance; 
— it is whether ſuch a particular „ cor- 
reſponding as exactly with that very period of time 
on which the Creator reſted from Creation, as any 
ectype can agree with its original; and the queſtion 
ut, is, whether this be binding upon us, or no? 
Now if the precept or law of the Sabbath thus 
conſidered, be in its own nature moral, it might be 
known in its force or obligation excluſive of the 
will of any Being, and wou'd be of eternal obli- 
gation; ſo that whilſt we remain, not only work- 
ing creatures, but even whilſt we continue moral 
agents, the obligation muſt remain inviolable. 
You indeed ſeem to take it for granted, that the 
law of the Sabbath is truly of a moral nature, in 


ſeyeral paſſages of your Tract; and I underſtand 


9 - 


you 
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ou as intending thus much, by your grand prin- 
Ae or ä hd down, p. "6 whe you ſay, 
6 that the reaſon of every law is a law. Let me 
then apply this axiom in the caſe before us, and 
then you may be underſtood as faying, that altho? 
there was no expreſs injunction of a Law-giver, in- 
ed with proper authority to enjoin, nor any ex- 
it or formal promulgation of ſuch a thing as his 

will, yet 1 reaſon of the law of the ſeventb-day 
Sabbath being prior even to the patriarchal age, it 
Will follow tha fe was a law to that We al- 
tho* the expreſs injunction of the Law-giver, and 
the explicit promulgation thereof, was not of at leaſt 
2400 years after the reaſon thereof firſt exifted. 
And this, Sir, muſt continue to be a true ftate of 
your argument, till you have prov'd that God's reſt- 
ing at the Creation was actually and expreſsly pro- 
mulgated as a law before the coming of the [/raelites 
out of Egypt : —— But I apprehend that this 
your reaſon of a law, cou'd not be a law, becauſe it 

has no appearance of the form of a law; and cou'd- 
not be underſtood in any fuch light, by unaſſiſted 
reaſon ; nor is there any intimation of its being ex- 
plain'd as fuch, either to Adam, or 'to any of his 

deſcendants thro? the patriarchal ages. 

But farther, there does not appear to be any 
thing more intended by the inſtitution of reſt from 
all manner of labour, or ſabbatizing, but theſe two 
things; one of which I have already remark'd, 
( That it, being ug u m 1 conformity to the 
Creator's reſt, the Jews obſervance of it ſhou'd 
Point out the relation they ſtood in to the Creator; 
and ſecondly, It was to keep alive a remembrance 
of that extraordi ſlavery and bondage they had 
endur'd in Egypt. To fix this remembrance more 
ſtrongly upon their minds, there was to be an uni- 
verſal relaxation from ſervile labour and bondage 
| among 
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among them; every ſeventh day, not only they, but 
their faves, and cattel were exempted from labour, 
nay, every ſeventh year was to be a year of releaſe, 
not only from labour, .but from confinement, Exod. 
xxi. 2. Deut. xv. 1, 2, 3. as a conſequence of which 
relaxation the land was to reſt, or become unculti- 
vated; and leſt thoſe more frequent returns of reſt, 
ſnouꝰd not ſufficiently im em, they were en- 
join d a grand jubilee, or Sabbath of weeks of years, 
vix. every fiftieth year: all which conſiderations inti- 
mate ſtrongly to me, that the Sabbatic-inftitution 
was peculiarly ſuited to the ſtate and circumſtances 
of the Jews; and ſo cou'd not be of a moral na- 
ture. Nor cou'd the reaſon of their reſting, from 
the conſideration of the Creator's reſting, be any 
other than a poſitive reaſon of reſt: no fitneſs of 
ſuch reſt ariſing from any antecedent confideration 
but ſolely from its aptneſs to connect their ideas 
of the Creator, and their Deliverer, being one and 
the fame Being, as I have already obſerved. - 
You ſay indeed, p. 6. That if the fourth Com- 

« mandment be not moral, becauſe the Sabbaths 
e were given for a gn of a peculiar relation be- 
« tween God and the Jews; then on the ſame 
« ratio, neither will any of the other nine be mo- 
ral, becauſe the whole that was commanded the 
« Jews by God, when he brought them out of E- 
« gypt, was ſometimes called by thoſe names. Deut. 
i. 8. xi. 18. un. x1. 3, 4. , 

Thus, Sir, you confound a ftanding Sign of the 
peculiar relation which God bore to the Fews, with 
the Covenant he made with them-: and would make 
me ſay what I never faid, viz. That every branch 
of the Fewifh Covenant muſt needs be peculiar to 
the Fews. 1 * 

But more particularly, in Deut. vi. 8. xi. 18. 
God commands the Maelites to write down = 


4 
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Covenants, and to wear them on the palms of their 
hands, and between their eyes; and this he makes 
a. fign- of his peculiar relation to them. Pray, Sir, 
was not this a cuſtom peculiar to the Fews ? 


That the Sabbath was given to the Jews for a 


Sign, is evident to a demonſtration, if you'll admit 
ſcripture authority, | 
Exod. xxxi. 12, 13, 14, 16, 17, And the Lord 


pale unto Moſes, ſaying, ſpeak thou alſo unto the Chil- 


dren of Iſrael, ſaying, Verily my Sabbaths ye ſhall 
keep, for it is a SIN between me and you throughout 
your generations, that ye may know that I am the 
Lord that doth janttify you; ye ſhall keep the Sab- 
bath therefore, for it is holy unto you,————it is a 
Sign between me and the children of Iſrael for ever; 
for in fix days the Lord made heaven and earth, and 
on the ſeventh day be reſted and was refreſhed. As this 
Text is ſo expreſs, I ſhall remark a few things from 
it. And hence it appears, | 127 

1. That by Sabbaths is meant the /eventh-day 
Fewiſh Sabbath; the 13th and following verſes com- 
par'd. +; | 


2. It is ſtrongly affirm'd to be a Sign to the Jeu, 


and confin'd only to them; from theſe words, à Sign 
between me and you, \throughout your generations, 
wherefore the Children of Iſrael ſhall keep the Sab- 
bath, to obſerve that Sabbath, throughout their gene- 
rations, . for à perpetual Covenant; it is a. Sign 
between me and the children of Vrael for ever. 
3. I wou'd remark, that #hroughout their genera- 
tions, gives the true ſenſe of perpetual Covenant; 
and for ever; and that therefore this Covenant was 
but to laſt thro? the Fewwifo ſtate... 
4. That the thing fignified by this Sign, was, 
God's ſeparation of the Jetos from the reſt of the 
nations. is @ Sign between me and you; that 
ye may know that I am the Lord that doth ſanctiſy 


you, 


, * 


— 
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Holtz ur ſeparate you: ye ſhall keep the Sabbath theres 
fore, for it is holy unto you. comp. Lev. xx. 24. 
Deut. iv. 20. . 

5. If the word Sabbaths is rightly tranſlated, 
(which I am perſuaded it is,) it will hence follow, that 
Sabbaths in Col. ii. 16. may be juſtly interpreted of 
the Jewiſh Sabbath, and as ſuch, might with the ut- 
moſt propriety be put among the Shadows of things 
to come, | 

Laſtly, That as God was refreſhed or delighted 
upon the ſeventh day, having finiſhed his work 
ſo they might be refreſhed or delighted with the 
view of their alter d circumſtances, - occafion*'d by a 
wonderful deliverance from Egyptian Slavery. 
Io proceed; The Sabbath appears to have been 
wholly directed by the deliverance of the Hraelites 
out of Egypt, and marked out to them by the gi- 
ving of Manna; Exod. xi. and xvi. chap. compared: 
ſee alſo p. 13, 14. of my Tract. From the hiſtory 
Meſes gives of it, we learn, that that very deliverance 
did actually invert Creation order, as it altered their 
months and years. The year, according to Cre- 
ation, begun in the autumnal Equinox, i. e. about 
our September; according to Lightfoot, and other cri- 
tical Writers; but from this Epocha of their deli- 
verance, the year was to begin in the vernal Equi- 
nox, i. e. about our March : Exod. xii. 2. This 

month ſhall be unto you the beginning of months, it 
ſhall be the firſt month of the year unto you. Now 
can any man from hence imagine, that the /raelites 
had been ſubject to the law of the ſeventh- day Sab- 
bath, and no intimation given about it, at ſuch an 
important alteration of their years and months? But 
if their Sabbath, (upon a ſuppoſition that they had 
had one in obſervance,) did not ſuffer a change by 
this alteration of the years and months; yet this 
we are ſure of, viz, That Creation order, (on which 

| D you 
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you ſeem to ſupport your Scheme in ſome meaſure,) 
was here inverted to give way to an event, viz. 
the deliverance of the Mraelites out of Egypt; and 
a new inſtitution and chronology took place in order 
to commemorate that event, throughout the genera- 
tions of ſuch who were concerned therein. | 
The inftitution of the Sabbath appears very fit 
and proper, as it demanded a weekly relaxation 
from labour, both for man and beaſt; and as ſuch, 
excited in them the moſt grateful acknowledgments 
of their alter'd circumſtances ; who, when in E- 
gypt, knew no ſuch Intervals, but were engaged in 
. inceſſant Servitude. | 
. You fay, p. 42. That you imagine, with me, 
<« that there cou'd be nothing in the reaſon and na- 
ture of things, that cou'd make the ſeventh day 
Hof any week more holy, properly ſpeaking, than 
<« the reſt: yet you add, But there may be, and 
certainly was, (as you fay you have already 
6% prov*d,) ſomething in the reaſon or nature of 
things, which rendred the ſeventh day of the week 
© more proper for a Sabbath, than any of the other 
days: not but that the Sabbath was originally of 
poſitive appointment; but then that appoint- 
«© ment was plainly founded on reaſons reſulting 
< from the nature of things, which reaſons ſtill ſub- 
« fiſt, and ever will ſubſiſt, ſo long as the preſent 
« world ſtands, and man remains a working Crea- 
<« ture ; the ſeventh day therefore originally created 
<« a Sabbath, ought ſo long to remain a Sabbath 
to all thoſe who are acquainted with the hiſtory 
of the Creatioh, and of the origin and inſtitu- 
tion of the Sabbath, whether the fourth Com- 
4 mandment be abrogated or no.“ a * 
This being one of the moſt remarkable paſſages in 
your defence, I ſhall beſtow upon it a particular 
conſideration. ** 4 
5 Lou 
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| You ſay, That you —— with me, that there 

| cou d be nothing in the reaſon and nature of things, 

| that cou'd make the ſeventh day of any week more 

| holy, properly ſpeaking, than the. reſt: your next 
words are, But there may be, and certainly was 
ſomething in the reaſon or nature of things, which 
rendred the ſeventh day of the week more proper for 
a Sabbath, than any of the other days. How — 
ſolve this paradox, I know not; but that it is falſe, 

' reaſoning will undeniably appear, if the terms are 
underſtood in their common acceptation : And by: 
holy, properly ſpeaking, we are to underſtand any 
thing ſeparated, or ſet apart for a religious uſe, and 
ſo it is with propriety applied to @ day; but you 
imagine with me, that there cou'd be nothing in 
the reaſon or nature of things, that cou'd make the 
ſeventh day of any week more holy, properly ſpeak-, 

ing, than the reſt; or cou'd be a reaſon for its being 
thus ſeparated, or ſet apart for a religious uſe : but 
you farther ſay, That there was ſamething in the 
reaſon and nature of things, which did render the 
ſeventh day of the week more properly a Sabbath 

than any of the other days. Now, I cannot ſee 
what idea you can poſſibly have of a Sabbath, (in 
the ſenſe you ſo earneſtly contend for it,) abſtracted 
from its being more holy, than another day; or fram 
its being ſet apart from the other days: for it is 
plain, from what you have offer'd in this contro: 
verſy, that this is the moſt important view or idea 
you have, or, do form of a Sabbath: And if ſo; 
I chuſe to leave you to draw the conſequence. 
Lou go on, and fay, Not but that the Sabbath 
was originally of poſitive appointment; but then that 
appointment was plainly founded on reaſons re- 
ſulting from the nature of things. This, I confeſs, 
appears to me too ſophiſtical; vi. That the Sab- 
bath was a poſitive * or appointment, and 
| G * 2 yet 
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that it was an appointment plainly founded on 
— reſulting rom the wn ar — i. e. ac- 
cording to your expreſs words, there cou'd be no- 
thing in the reaſon or nature of things that cou'd con- 
ſtitute the ſeventbh day more holy than the reſt ; but 
yet that appointment, viz. that poſitive appoint- 


ment, the law of the ſeventh-day ſabbath, was 


plainly founded on reaſons reſulting from the nature 
of things; at the ſame time there was not any thing, 
either in the reaſon or nature of things, for any ſuch 


thing to refult from! On the whole, I am aflur'd 


you have here expreſsly given up the morality of 
the Sabbath; and 1 — Than for the future wy | 
not condemn me for aſſerting, that it is not an in- 

_— of a moral nature. 

But aps you'll fay, That you have made a 
ag ben bes the ad — ure of things 1 
and ' reaſons plainly reſulting from the nature of 
things: ſuppofing this, I ſhou*d be ſo far from under- 
Rana fack diſtinction, that the more I confider'd 
it, the more Iſhou'd be tempted to think it an affront 
to common ſenſe; for if any thing does plainly ariſe as 
a truth from the reaſon and nature of things; or is 
founded on reaſons plainly refulting from the nature 
of things; whatever opinion I might have of it be- 
fore, 'as dependent on tradition, the opinion, will, 
or law of another, and as fuch eſteemed it a poſitive 
rule or appointment; yet when | can difcern it to 
be plainly founded on reaſons reſulting from the na- 
ture of things, I no longer view it in any poſitive 
dependent ut eſteem it the real offspring 


or = d 

of the nature vf things, from whence it fo plainly re- 
fults. —— You fay, the Sabbath was originally of 
poſitive appointment; but then that appointment 
was plainly founded on reafons refulting from the 
nature of things; by which you wou'd intimate a 
difference between poſitive and moral W 

an 
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and yet at the ſame time you preſerve no diſtinction 
but make that which was originally a poſitive ap- 
pointment, to be plainly a moral one. 

Give me leave to try how your diſtinction will 
appear in this one plain inſtance of the Paſſover ; this 
you know was originally a poſitive. appointment, or 
inſtitution, as well as the Sabbath, and was calculated 
to keep alive the memory of that remarkable event, 
viz. the deſtroying Angel's paſſing over the houſes of 
the Iſraelites. Now, did their eating of unleavened 
bread for ſeven days, and on the ſeventh keeping a 
feaſt to the Lord annually, at which a Lamb was 
to be ſlain, Exod, 13. beg. did I ſay, their eating 
of unleayened bread, or their laying of the Lamb, 
appear to be duties founded on reaſons reſulting 
from the nature of things? Surely no; the will of 
the Lawgiver was ever 2 te the 
obligation to ſuch obſervance ; w had the in- 
ſtitution appeared to have been plainly founded on 
reaſons reſulting from the nature of things, it muſt 
have obliged without, or independent on the will of 
another. And thus f the caſe, with to 
the Sabbath; it being originally a poſitive inſtitu- 
tion, cou'd not he founded on reaſons plainly re- 
ſulting from the nature of things, for the reaſon of 
its being a poſitive inſtitution. - 16 ä 
Tis a truth, I own, that there were certain cir- 
cumſtances attending particular events, which in- 


troduced a great propriety and fitneſs in theſes and 
other poſitive appointments ; ſuch were theſe that 
a Ader poke with the bland of a hank 
eir door-poſts wi a lamb, 

as a token upon — —— by which they ſhould 
be ſecured from the deſtroying Angel; there was-n 
conſequent fitneſs in the appointment of a Lomb to 
be Jain and eat at their memorial feaſt, called the 
paſſoyer; ſo likewiſe as to the Sabbath, there was 
; l a 
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a fitneſs in its being appointed as a ret from 
_ 'when it was to — a 3 of their deli- 
verance from that ſlavery and bondage which they 
had ſuffered in Egypt. And in this view ſtands 
the Chriſtian Euchariſt; it was the will of Jeſus to 
eat bread, and drink wine, and give it to his diſciples 
at the laſt meal he had with them before his Cruci- 
fixion; and to tell them, it was his pleaſure that 

fuch eating and drinking among his diſciples ſhould 
be obſerved as a ſolemn memorial of his death, 
Now, in all theſe poſitive appointments, there was 
an apparent fitneſs and propriety ; but this propriety 
was not founded on reaſons plainly reſulting from 
the nature of things, but on reaſons plainly reſult- 
ing from particular and ſpecial events. 
Again, The non-morality of the Sebbath ap- 
from the declaration of IESsus CHRIST, who 
ſaid, That the Sabbath was made for man, and not 
man for the Sabbath : but man is a moral agent, and 
as ſuch, a ſubje& of the kingdom of reaſon, truth, 
or morality, to which his obedience is indiſpenſibly 
required; but he was not made for ſuch a ſubjection 
to the Sabbath; conſequently the law of the Sabbath 
is not of a moral nature, 1 
You ſay indeed, p. 20. That I thus ftrangely 
reaſon, if it may be called reaſoning, that upon our 
Saviour's ſaying expreſsly of the Sabbath, that it 
was made for man, and not man for it; hereupon 
I afk, Can it then be an inſtitution of a moral and 
indiſpenſible obligation? No; I fay, ns, i. e. 
Jeſus ſays, it was made for man, and muſt give way 
to bis neceſſities : On which you remark, © Thatit 
sis not ſufficient to prove any thing not moral, that 
«it was made for man; foubund *eſt were certain- 
ly made for man, and not man for them; but 
5 will it thence follow, that our making a proper 
e uſe of the one, or the other, is not of moral obli- 


(23) | 
« pation? our lordſhip over them, will not juſtify 
ce either our not uſing them at all, or our uſing them 
«26 exceſs,” 

I reply, Your propoſition ap to be wrong; 
and therefore it is no wonder if we find the conſe- 
quence you have drawn, not juſt, That the 
propoſition is falſe in itſelf, appears thus; food and 
reſt, you ſay, were certainly made for man, and not 
man for them: but on the contrary, Ibeg leave to ſay, 
that the appetite was made for food, as well as food for 
the appetite; and the Apoſtle tells me, that meats 
are for the belly, and the belly for meats; and you 
very well know, that the mechaniſm of the body 
is ſo fotm'd, that a relaxation of its muſcles, nerves, 
and fibres is abſolutely neceſſary from its very make; 
thus it was made for ref, as well as reſt for it. 
As a defence of what I have offer'd in my tract, 
on that paſſage of our Saviour's; let it be farther 
obſer vd, that Feſus evidently there treats the Sab- 
bath as a poſitive inſtitution, and no more; other- 
wiſe his Ntuftration will appear very unfit, and his 
argument plamly inconcluſive: He aſks the Phar:- 
ſees if they had never read what David did when 
he had need, and was an hungred, he, and they that 
were with him, Mark ii. 25, 26, 27. how he went 
into the houſe of God, in the days of Abiathar the 
Prieſt, and did eat the ſhew-bread, which is not 
lawful to eat, but for the Prieſts, and gave alſo to 
them which were with bim; and he ſaid unto them, 
the Sabbath was made for man, and not man for the 
Sabbath, Now, I wou'd aſk any unprejudic'd 
reader, whether the lawfulneſs of eating, or of not 
eating the ſhew-bread, did ariſe from the nature and 
reaſon of things, or from reaſons reſulting from the 
nature of things? or whether it was ſo from a 
merely poſitive appointment ? And if from the lat- 
ter, how incongruous it wou'd have been in our Sa- 

. „ 
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(24) 

viour, from hence to conclude that the Sabbath was 
made for man, and not man for the Sabbath, if the 
Sabbath was of a quite different nature; viz; a mo- 
ral inſtitution. | | 

I farther remark, That this illuſtration of our 
Saviour's, drawn from David atid his attendants eat- 
ing the ſhew-bread, is defignedly levelPd at the 
Pbariſces, who were offended at his diſciples pluck- 
ing ears of corn in the fields on the Sabbath: g. d. 
: A it not a crime of a leſs natute, even according 
to your law, for men to pluck ears of corn in an 


© open field, on the Sabbath, tnan for lay-men to 


© eat the Prieſts conſecrated bread *? If hunger 


© excuſed in the more important caſe, it ſure muſt 
ein the leſs important one; therefore take this 
© caution, viz. That before you condemn me for 
« ſuſfering my diſciples to ſatisfy their hunger on 
your Sabbath, ſee that you cenfure and condemn 
David for demanding the holy bread, and eating 
it; not taken out of a common field, as my diſ- 
< ciples have done by a few ears of corn, which is 
* tolerated by your law ; but the holy bread out 
« of the houſe of God, even bread taken from be- 


fore the Lord j. Conſider well what you ate a- 


bout, the circumſtance of my diſciples eating on a 
* Sabbath, will make no material alteration; not- 
* withſtanding your great zeal about its holineſs ; 
© for I tell you, it was made for man, and not man 
for the Sabbath : henceforward don't cenſure me 
any more than you wou'd David, for I, the Son 
© of Man, David's Lord, am Lord alſo of the 
Sabbath.“ With this reading, compare Math. xiu, 
3, 45 55 6. In 


Lev. xxiv. 9. The ſhew-bread was for Aaron and his Sons, 
who were to eat it in the holy place: wiz. at the door of the 
tabernacle, Exod. xxix: 32. comp. 

I Deut. Xxiii. 25. | 1 Sam. xxi. 6. 
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(25) | 
In- che 5th ver. there is this additipntotheaccount 
given by. St. Mart; or bave ye wat read in the lamm, 
that on the Sabbath days the Priefts in the Ta- 
ple prophane the Sabbath, and are blameleſs ? But F. 
ſay. unte you, that in this place ig one greater than 
the Temple; as if he had ſaid, * As the fervice of 
„the Temple, you all. allow, fender d the Prieſts 
* blameleſs even in their prophaning the law of the 
Sabbath; ſo all perſons who are employed in my 
* ſervice, wha ane greater than the Temple, ſhawd 
be much more-excuſed, gr lagked upon as blame-. 
© ſeſs. He adds, But if ye bad knawn what this. 
means, I will bave metey aud not ſacrifice, ye won'd 
not bave condemu d the guilileſs, i, 6. * if you had 
* learnt. by your own Prophet Haſea, that natural or 
moral Obligations muſt at any time take place of 
* poſitive or ritual inſtitutions, - you wou d not 
* have condemn'd my diſciples, far, the Sen gf 
Man, their Lord and Maſter, is Lond eyen of the 
© Sabbath-day,” | 
You indeed have told me, 5 5p. 21. * That L 
„might eaſily have obſerved, that San of Man in 
the inference, muſt be the ſame. as man in the 
«« propoſition or premiſe; and that otherwiſe our 
<< Saviour's _—_— wou'd have hean imconchufive.”? 
But inſtead of this, you ſhou'd rather have ſhewn 
where our Saviour calls any other than himſelf by 
this title, Son of , 12 3 Ar, at ed. have ſhewn 
hay this was an aufexence drawn from the prop 
ſicſon. The pheaſe, Sen of Man, here . 
I of opinion, is the ſpecial diſtinguiſhing 
racter our Saviour made-yſe of to en h 
ſelf by. of all thro' 2 publick miniſtry 1 and there- 
foe; it Was, that he never applied it to any rs 
{criptipn he has given, either r 1 
e ms ee pre, ONS 
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(126) | 

1 ſhall offer a conjecture, why our Saviour: a. 
dopted this title, Sen ef Men ; and he made uſe of it 
in all probability with this view, vg. That he might 
fix the attention of the Jets more fully upon him; 
ſinee their Prophets very uſually had told the peo- 
ple, that the word of the Lord, 0 the meſſage they 


were to deliver to them from the Lord, was im- 


parted or. revealed to them undet the character or 


dale of Son of Man; for ſo their | commiſſion ran, 


Son of Man go, and tell the people, &c. henee I ſay, 
in all probability it was that this great Prophet Fe- 
ſus took the ſame character or. title. It is, you'll 
find, above thirty times uſed by him, and always 
of himſelf, according to St. Matthew's Goſpel-hi- 
ſtory ; above twenty times in Luke's; nay, St. 
Stephen calls the glorified Jeſus by this character 
And I ſaw the'Son of Man'ftanding, &c. Acts vii. 
55,56. Nor is it once mention d- in all the New 
Ftament, to ſignify any other than Jeſus Cbriſt, 


except it be a quotation from the Old Teſtament, as 


1 vs Hebrews and 7th verſe may be. 1 


ou'd do little ſervice to the cauſe of; the 
N of the Sabbath, which you contend for, 


if you cou'd' prove Son if Man to be a conclu- 
ſion drawn from the premiſe, via. nan, [the Sab- 


bath was made for man ;] fince,” if man be Lord 
of the Sabbath; ina like ſenſe as he is Lord of the 
creatures, for do yo have put it, it is then plain 
2 Sabbath is in a ſtate of ſubjection to him; 
and of Wie or man cannot be in 4 — of fub- 
reden to it hat With ter im Ju ou 
eod not have ed — c * 
moraf obligation of the Sabbath, than food and rot : 
Man being under a phyſical neceſſity to make uſe of 
theſe':in orller: to tlie ſupport: of his natural life; 


whereas nothing like this can be ſaid of his obſer- 


. or von- blen vance * the Sabbath. Beſides, 
| the 
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(27) 

the uſe of abuſe of food or reſt, will neither prove 
the morality or non- morality of either food or ret; it 
may. indeed ſhew the degree of influence which reaſon 
has on our conduct, or the wantof 'its.influence z and 
ſo diſcover our own virtue, or morality, or our want 
of it; but how this illuſtration will be of any ſervice 
to you, I don't diſcern. ' By this time, I doubt not 
but you ſee; that your conſequence and premiſe are 
not ſo evident as you imagin'd; and that the mo- 
rality of the Sabbath does no W af appear from theſe 
paſſages ſo long had under conſideration ; but 
that the contrary ſtrongly appears, vix. that the 
Sabbath was an inſtitution of · a merely poſitive . 
tant; and oonſin d tj the Jas fate: UE 


Or. ut. 


I Shall pro Ve — al or 41 * ts 309. 
1 Latb, Peda the Reste 2 and other to- 
pikss and anſwer Tun e jun made to the re re- 
pea r 
qu ſay, p: 25 That I have in manifeſt: con- 
© tradition to my title page, and other paſſages in 
my book, ſaid,” that neither Jeſus Chriſt nor his 
6, Apoſtles exprefaly abrogated the Fewiſs Sabbath; 
« yet in St. Paul's opinion, about the obligation of 
the law of the ne day, I arr worn tell 
*© you;-thatan Col. ii. 16, 1 expreſs, 
for having in the 108 . Ke ſe * t Ei 
« had blotted out, or cauſed to be cancell'd the ob- 
„ ligation” of all thoſe Fewiſb rites and ceremonies, 
* which had diſtinguiſhed them from the reſt of man- 
Kind, he there ſays, Let noꝶnan judge you in meat, or 
*in drink, or in reſpett of an holy day, or of the 
* new moon, or of the Sabbath“ Your firſt re- 
mark upon it is this, vo that tho? neither Chrift 


ok * nor 


(28) . 
nor his y abragated the Fewiſh 
* . — Pai feems,; here 2 
or fle wed, that \Chrift had blotted out, 
6 — or abrogated it; neither Chriſt nor his 
* Apoſtles | did ' exprefsly abrugate it 3 but the A- 
Paul was ꝓretty A ev in rr _ 
" brit had abrogated it“ 
I fancy che edge of this witticifm will be 6 
what blunted, by giving the reader my on words 
as they lie invp. 27. and 22. from whence y 
oollected herb. In p. 2. I have ſaid, That on 
the foundxtion of ſuch like Teafons (as I had be- 
« fore: ffer'd,) I apprehended it was, that neither 
« Feſus Chriſt, nor his Apoſtles, 'expreſfsly abro- 
* oated the Jewiſh Sabbath : nevertheleſs, I have 
already ſhewn. that our Saviour has expreſsly aſ- 
« ſerted the non- Moral bbligativri-of the Sabbath; 
and that his Apoſtle Paul has as expreſsly mark'd 
t out, as ont of thoſe 'diftinguifhing inflitiltions 
40 ——— the Fewhb cdnftitution: ” And 
in p. 22. J have aid thus, Bet us in the next 
<< place ſee, what St. Paul's opinion was about the 
<< -0blipation of the Law df the ſeventh day: and 
in mis epiſtle to the · Gol. chap. ii. 16, 17. he is 
pretty expreſs.” T-ſhou'd have. thought: that any 
man might have feetr that pretty expreſs here, had 
for its antecedent, in his. opinion, abbut the obliga⸗ 
tion of the l af the ſeventh - day; and on 
this account I might have been ſecure :I adu, 
be för having in tie 1th verſe ſhewed that Chri? 
ad blotted out, or canoeiled the obligation of 
« .ull-thoſe Hewi iter and ceremonies, which had 
«diſtin chem · from tlie rèſt of marikind ; he 
There ſays, Let no man judge you, i. e. you Chri- 
Leiffians, in mtat, or in drink, or in riſpect of an holy 
ay, or of the "nbw 'modn, or of "the Sabbath ; 
„Which were only tempvrary ſerviees or inſtitu- 
ä 5 * 


(29) 
cc tim, or Which ſuited the Jeuiiſb æconomy ; but 


2 


e at the ſame time, were no more than the ſhadow i 
« to the ſubſtanee, when compar*d with Chriſtianity, 
Rum. xiv. 35, 6. St. Paul lays, One man eſteem- 
« tb one day abvve another, another Meemeth every 
« day alike q lot every man be fully perſuaded in bis own 
% mind, be that regardoth a day, regardeth it to the 
« Lord, and he. thut regardetb not tbe day, toctbe 
« Lord he does not regard it. From which paſ- 
ſages, by the way, I think we may ſafely infer, 
that the law of the Sabbath was not then in force; 
nor had the obligation of an unrepealed preoept 
for if it had, we muſt charge — betng 
very lax in his writing, and very: unguarded in his 
advyice.—Conformable to the ſentiment he has here 
advanced about the holineſs of days, he ſays, Gal. 
iy. ke, II. I ehre days, and months, and times, 
and years; I am afraid ef you; ie {-bave beſtowell 
Apon you labour in _ Now, pray Sir, is not St. 
Pan l 1 &-in aſſerting. the Chriſtian's li- 
ſuch Obligations that any of the laws of 
the eus had laid — under, with reſpect to di- 
ſtinction of days? One man ęſteems one day above a- 
nother, another man ęſteems every day alike; let 
ceny man be penſuaded in his own mind. q. d. The 
true ſtate of the caſe is this, with — all 
diſtinction of days as to the holineſs of them, is eeaſ- 
<,ed, · altho betdre you embrac'd Chriſtianity, you 
<«< were-obliged as Fews' to ſueh obſervances; but he 
among you that regards a day now, regards it tothe 
Lord.“ Is it not natural to aſł here, What Lord that 
vas to whom Chriſtians were to keepor eonſecrate their 
days? one wou d think it cow'd be no other than that 
Feſtus: who had declared himſelf Lord of tbe Sabbatb. 
Thus I —.— J. 1 rn — og 
pretty 8 about the nen- obl. the law 
Sf -choSebbath, or any other. Je holy - day, altho? 
A ” . . at 


4 


3 ( 30 ) 
At che ſame time, neither our Saviour nor Ris A- 
p_ oftles were ſo expreſs, as by a diſtinct prohibition 
point out ſingly the repeal of the Sabbath; ne- 

vertheleſs I imagine that any one may ſee," that it is 
manifeſtly included among the obſolete, tepeaPd, 
and enervated rudiments of that conſtitution. 

Tou ſeem à little ſevere, p. 28. becauſe 1 had | 
rendred the'word'oaCCaroy of the Sabbath, when it 
ſhou'd have beeh Sabbaths, Col. ii. 16, 17. | 
“Now, you ſay; Had I honeſtly tranſlated the 
word, and fairly obſerv'd that the 'Sabbarbs here 
mention' d, were a ſhadow of things to come; I 
had acted in character; whereas, by mak- 
2 f ing ſo uncommon a blunder as that, even con- 
C trary to our common verſion, I by doing fo, have 
© unhappily reduc d every intelligent reader to the 
« unavorlable neceſſity of calling in queſtiva. my 


attention, aclty, or candour: 
Inreply, I freely own that caccaren is planks 


indi ſhou'd have yen render'd Sabbaths, but fince 
Jam conſcious to myſelf of no defign in 23 fo 
uncommon'a blunder of leaving _ an (5), 
putting W for plural,” 1 do patiently bear the 
he 

But gwe me Jave to aſk yo whether I took any 
advantage by ſuch rendring ? or whether any cou'd 
acerue to my argument by this miſtake ? If 
not, how is every intelligent reader under the un 
avoidable neceſſity, you ſpeak of? To 
- You ſay in your note, p. 28. That your reading 
clears at once the paſſage from all tautology ; 'whit 
is this, Let no man judge you in meat, or in drink, 
er in reſpect of an boly-day; whether new moon, or 
Sabbath, ubich are a ſhadow of things to come. 
I wou'd obſerve, that to me there appears no 
tautology in the text, as our tranſlators have render'd 
it; and I think your reading is not juſt: 3 


(31) 
is as follows, There can be no tautology made to 
appear in the text, except it can be prov'd that the 
Jeus had no other days which they eſteemed as 
2 but their new moons and Sabbaths. But 
bitby has obſerved, that Sabbaths, new moons, | 


10 other feſtivals, are often NN as dittinet 
from each other. —* _ x BULL + 


- Beſides, the Greek word, which you e FR” 
| lated [whether] is four times uſed in that verſe, 
and rendred [ or :] Now, why it may not equally 
be rendred [whether] the three other times, I ſee 
not; ſince it wou'd not make the ſenſe more im 

perfect, than it does by this your rendring, but ra- 
ths the leſs perplex d; eſpecially as it is well known 
that the Jews had other unn bende thaw new 
moons and Sabbaths; - 

But ſuppoſing you have mene the text, ne 
advaitage will your argument have in defence of 
the Sabbath, by ſuch rendring? Surely none at all: 
for if the ſeventh-day Sabbath was one of their Sab- 
baths,” this Sabbath as well as the reſt, being only a 
temporary inſtitution and #2», muſt have took its 
lot with the others; for we are aſſured, that it is 
no where ſecur'd by a ſaving clauſt,; and therefore it 
muſt, in the account of St. Paul, be yay a nad 
of things to come. 


Tou ſay p. 2 8, 4 That the ſoventh-day 845. J 
Jab was originally inſtituted for a grateful 
* commemoratior of a paſt event; and hence you 
< wou'd not have it thought to be a ſhadow F things 
lo come: Tarn in 5. as you yy Vw 2 prove 

Y from, 

. Ther Feaſt if 7 Trumpets, hk Ibex on * — fiſt day of 


the month 7; fei, and was their fr/t month, acco to cid 
computation, but their — according 8 285 


xxiii. 24. was a day on they were neither to. buy noriſell ; 


buy 

and. on which th had f ſpecial ſacrifices ; and was neither 
moon nor Sabbath, 2 Kings i iv. 23. Ser, Godævin's Nee 
Moſes,” Kb. iii. p. 148. 
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k * principles of revelation, that the ſeventh-day 

< Sabbath was firſt inſtituted. mate an er. 
1 Tet then paſt”. s 
you'll pkaſe to conlider that the Sabbath's . 
82 a. 9 — of things to come, is no way incon- 


ſiſtent with its being a commemoration of a paſt 


event; of this the paſſover is a plain inſtance, for the 
Apottle fays expreſsly that Chrift our paſſoyer is f- 
crificed for us: and yet you know that the paſſover 
was inſtituted in commemoration of a event. 
We ſee then that notwithſtanding the Sabbath was a 


commemoration, of a paſt event, yet this coud be 


no bar in the view of St. Paul from determining it A; 
fhadew of things to come. 
Tour remark, p. 35. in which you wol alma. 
contradiction upon me, with reſpect to the Zewyb. 
converts making a ſtir, and not making a ſtir abqut 
their Sabbath, may have this ſolution. I fay,.p, 28. 
of my tract, That becauſe the firſt Chriſtians con-- 
1 ad the obſervance of the Sabbath whilſt the 
<« Zewiſh. Polity laſted; ſuch complaiſance left. no 
c roam. for any ſuch fir among the 7ews about their 
< Sabbath, (as they had made about circumciſion:) 
<-but yet I think that it is highly probable that ſamo. 
<« of the Fewih converts might make a fir about 
<« their Sabbath.” I yet think they might, tho not 
ſuch @ ſtir; and we find it very probable that they 
did, fince the Apoſtle reproves them at Rome, Rom. 
xiv, beg. for cenſuring one another about the diffs- 
rence of days: and the Galatians, chap. iv. 10, 11. 
about their obſervance of days: and he ſeems to 
intimate that the Judaiſing 2. 5 had infected them 


with a notion of the neceſſity of ſuch peculiarities 
of the Fewiſh conftitution being in ed | into the 
Chriſtian ſcheme. 8 2 

In p. 34, 38, you: 7. ine 
ſtians will ſcarcely conclude > from. St, ane Sir 


cumci LL. 


(33) | 

cumciſing Timathy, that therefore ejrenmeifiog i is 4 
rite becoming the Chriſtian covenant; That ou 
% cannot. but think it much more becoming a Chri- 
cc ſtian hence to conclude that circumeiſion is a rite 
not inconſiſtent with Chriſtianity, than the con- 
te trary; and that from this inſtance of St. Paul's 
conduct, comp. with Gal. v. 2. and other paſſages 
ein his epiſtles, their concluſion, with t to cir- 
<* cumciſion, may perhaps not be the fartheft from 
e trath, who ſuppoſe that Chriſtianity did not 
< oblige the Jeuiſb Chriſtians to renounce circum- 
<* cifion, but expreſsly declared the Gentile Con- 
25 verts under no manner of obligation to receive N 
- GT 
I continue of opinion, notwithiarding wes: that 

Chriſtians will ſcarcely conclude from St. Pauls cir- 
eumciſing Timothy, that therefore circumciſion is a rite 
becoming the Chriſtian Covenant; and am ſurprizʒ d 
that you ſhould aſſert this rather to be a concluſion 
more becoming a Chriſtian; viz. That circumciſion 
is a rite not inconſiſtent with Chriſtianity; than the 
contrary. For we are told, Ads xv. 1, 5. that there 
were certain men from Tudea, who laid a ſtreſs on 
eircumciſion; in reply to whom St. Peter obſerves, 
verſe 10. that it was a tempting of God, and a 
putting an intolerable yoke on the neck of the diſ- 
tiples. Now Peter, I think, was a Few originally, 
and the Apoſtle to the Fews, or the circumciſion. 
St. Paul calls theſe very men who taught the 
doctrine of cireumciſion; falſe brethren; Gal. ii. 
4. and chap. v. 2; 3. he expreſsly ſays, that Chriſt, 
i. e. rg Religion, ſhould. profit them no+ 
thing if they were circumciſed ; for I teſtify 
to every man, (Few as well as Gentile,) that is cirs 
cumciſed, that be is a debtor to do the whole law. 
Hence I apprehend, their ſuppoſition will appear far 


— fon truth, OY m——— | 


(34) . 
did not vacate or deftroy the uſe of citcutnci- 
ſion to the Jewiſb Converts, as well as to the 
Gentile ones. The original defign of circumici- 
ſion will prove this, as it was inſtituted to be a 
ſign, or ſtanding mark, or ſeal of a promiſe which 
God made to Abraham, that in him, i. e. in his 


ſeed, all nations of the earth ſhould be bleſſed ; Gen. 


X11. 3. comp. with Gal. mi. 8. And who this ſeed 
was, St. Paul expreſsly tells us, Gal. iii. 16. that 
it was Chriſt. Now this fign or mark was to di- 
ſtinguiſh the Poſterity of Abraham from other Na- 
tions, inaſmuch as the promis'd ſeed was to ariſe 
from his Family: but when the being promiſed 
was actually given, the /ign or ſeal, viz. circumci- 
fion, muſt be uſeleſs; nay, the continuance of it 
wou'd be very inconſiſtent, ſince it wou'd intimate 
that the Covenant, or Promiſe, of which it was the 
ſeal, was yet in force, and unperformed. And that 
the promisd ſeed was not actually come: and hence 
it is that the Apoſtle declares, That there is neither 
Jew nor Greek, neither bond nor free, neither 
male nor female, for all are one in Chriſt ; i. e. the 
Chriſtian inſtitution had fully vacated all marks of 
diſtinction. | | 
Circumciſion therefore cou'd not be a rite becom- 
ing the Chriſtian Covenant, nor ſuitable to the deſign 
of it; neither cou'd St. Paul's circumcifing Timothy 
be defended-on the grand plan of Chriſtianity ; but 
upon that uſeful maxim he purſued in that ſuper- 
ſtitious and prejudiced age, viz. his becoming all 
things to all men, that he might gain ſome; agreeably 
to this, we are told As xvi. 3. that Paul took and 
_ circumciſed him, becauſe of the Fews that were in 
_ thoſe quarters; Ne ee nene 
But if we ſhou'd take your account of this ac- 


tion of St. Paul's in the light you have put it, you 


allow, that the Apoſtle's obſervance of a Jeriſd ordi- 


a nance 
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1 | „ 
nance intimates, that Chriſtianity did not oblige the 
Jewiſb Chriſtians to renounce that ordinance, but 


left them at their li concerning it; whereas, 
it by no means ap from hence that the Gentile 


Chriſtians were under any manner of obligation to re- 
ceive it. From whence this is a natural in „vix. 
that the Apoſtle's keeping the Sabbath, cou'd it be 
prov'd, wou'd only ſhew us that the Fews were not 
obliged to renounce the Sabbath, but were at lis 
berty about it ; whereas the Gentile Converts wou'd 
hereupon be under no manner of obligation to keep 
I | "CT | | 
You again remark, p. 40. and ſay, That you 
think it wou'd puzzle the moſt penetrating ge- 
© nius to aſſign a reaſon for what Ff offer d a- 
<* bout the ſeventh- day Sabbath being between 
„God and the Fews, of their being his peculiar 
people; but that under the Goſpel, God is not 
© known to us as the God of Abrabam, Jaac, and 
Jacob, who brought the [/raelites out of Egypt; 
„but as the God and Father of our Lord Jeſus 
Cbriſt, in whom he is reconciling the world unto 
„ himſelf ; and that therefore the firſ# day (under- 
ſtood as the day of Chriſt's reſurrection,) is more 
F properly obſerved by Chriſtians than the ſeventh.” 
That a leſs penetrating genius may not be over- 
much puzzled, let it be obſerved, That when God 
commiſſion'd Moſes to lead the Jraelites out of E- 
Opt, he with great propriety told him, that he who 
ve him this Commiſſion was the God of Abra- 
m, of Iſaac, and of Jacob, to whom great and 
remarkable promiſes had been made ; and this. was 
told Moſes, to encourage his faith ar truſt in God“. 
And, when Moſes was to deliver his meſſage to 
the children of 1/rael,, he was to tell them, that the 
Lard God of their fathers, the God of Abraham, 
J OPER I LOT the 

* Exod. iii. 6, © 
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the God of Jaac, and the God of Fareb, had fent 
1 and — Wroly ney _ 
morial to all generations. Which muſt appear wit 
great propriety, fince the promiſe not only of Ca- 
#aan, but of the Metab alſo, was ee theſe 
their forefathers, as blgſings in which they, or their 
deſcendants were to be more immediately concern'd. 

Again, it was in purſuance of this promiſe made 
to them; that he exprelaly declares that he gave Ca- 
#421 to the Hraelites for a poſſeſſion. Deut. ix. 5. 
Not for thy righteouſneſs, or- for the uprightneſs of 
thy heart, doſt thou go to poſſeſs this land: but for the 
wickedneſs of theſe nations the Lord thy God does 
__ drive them aut from before thee ; and that he may 
ord which the Lord fware unto thy Fe- 
bers, 4 Taac, and Facob *. 

And in the 27th verſe, when Moſes prays that 
the people may not be deſtroyed for eva wicked- 
neſs, he ſays, remember thy ſervants, Abrabam, L. 
ſaac, and Jaccbh. And we are told, 2 Kings xiii. 23. 
That the Lord was gracious to thim, and bad com- 
Paſſion on them, and had reſpect to them, becauſe 4 
his covenant made with Abraham, Jaac, and Faco 
and cou d not deſtroy them. Hence it appears highly 
fit, that God ſhou'd be known to the Jewiſh nation 
under this Character; and at the ſame time it is 
_ equally manifeſt, that he cou'd not with fuch 
propriety be known under this character, as the God 
of other nations. Now, if we nm laſtly, that 
hen the wall of partition was broken down, and all 
things, or nations, were collected together, or made 
one in Cbriſt, i. e. by the Chriſtian doctrine, it muſt be 
highly improper, — a diſpenſation of things, 
to —_ ſuch a diſtingui character of Deity, as 

une che F ather of the He Roſh 


fince 
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ane that wou'd _ _—_— pecu · 
larity was yet in force. — ' 
of this, it appears with great congruity, that God 
ſhou'd be known to Chtkians, — — 
who is the Fatber. of the ages of Cbriſtianity, upon 
whoſe ſhoulders the diſtribution and government of 
them is laid; and who has extended the empire of 
mercy and truth to all nations, without the leaſt di- 
ſtinction or exception! So alſo the Apoſtle teaches us 
by hisprayers and praiſes, (Bleſſed be the God and Fa- 
. 3. Eph. i. 3. Col. 
i. 3.) that this is the proper character by which be 
is known to Chriſtians, I ſhall ſhew anon, that. 
the reſurrection of Chriſ was the moſt important e- 
vent to Chriſtians, and then prove that they with 
moſt propriety obſerved the day of his reſurrection. 
I proceed yet further, to "ranr-chat-the 83d. 
Jatb is repeal'd or abrogated, from the following 
x. I the inſtitution of the Sadbath be yet in force, 
8 - there was an expreſs Command for the 
keeping it, then the manner of keeping muſt be in 
force alſo; becauſe, the mauner of keeping was as 
much the Subject of an expreſs Command from God, 
as the Sabbath itſelf was: n 
— ted by the Goſpel, — 
law of the Sabbath; ore both muſt be yet of 
| equal force and obligation. And it will follow hence, 
225 Chriftians wou'd keep 1 they 
t to their practice of keeping it 
inſtitutions z ſince you — fa? 
ny Wat no event, whether ordinary or extraordi- 
nary, can vacate or deſtroy expreſs inſtitutions. The 
law of keeping, we have Numb. xxviii. 9, 10— 
— the Sabbath day t lambs the firſt year, 
ſpot, and tuo tenth deals of flour for a meat - 


ering mg aith ol een 
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(38) 
of ; this is the burnt-offering of xvERY SABBATH 3 
befedes the continual burnt-offering, and bis drink-of- 
fering. So alſo, if any manner of work was done 
thereon, it was to be puniſhed with death; ſee 
Exod. xxxi. 12, to 18. And we find that a man was 
actually ſton'd to death for gathering ſticks on the 
Sabbath, Numb. xv. and that too, by an, expreſs 
command from the Lord, 35th verfe. 

Now theſe are expreſs laws, which direct in the 
manner of keeping the Sabbath, which were never 
repeaPd by any expreſs law; and therefore upon 
your own principles muſt be yet in force ; becauſe 
no event whatſoever, whether ordinary or extraordi- 
nary, can vacate or deſtroy an expreſs inſtitution. 
This then, Sir, appears to be the caſe, viz. That if 
the Sabbaub be yet in force, the /aws of keeping it 
muſt be in force alſo ; yea, even thoſe very /an#ions 
which are affixed to the prophanation of it; fince 
one 18 no more abrogat (in your ſenſe of abro- 
gation,) than the other is 5) the Goſpel : hence J 

think I may ſafely infer, that no Chriſtian in the 
wut! is a Sabbath-keeper. 

Lou perhaps may object, That your not ſacrifi- 

a cing the #200 lambs of the firſt year, without ſpot 
and your not offering the meat-offerings and drink- 
offerings, in compliance with the law of the Sab- 
bath, is, becauſe Chriſt is repreſented as the Lamb of 
God, who has taken away the fins of the world, ha- 
ving been facrificed for us; and that hence it appears 
that ſacrifices, and the law of them, is abrogated. But 

y, Sir, is this omiſſion to be juſtified by an * 2 

w or inſtitution, in the ſenſe yau contend for, about 
the abrogation of the Sabbath? According to you, no 
event, whether ordinary or extraordinary, can vacate 
the law of the Sabbath; but in our non- compliance 
there with, we muſt have an expreſs inſtitution to regu- 
N. . N ow, if thoſe particular ſervices, 


which 


(39) 
which were expreſsly enjoin'd the keeping of the: Sab. 
Batb, are vacated and aboliſhed, without any ex- 
preſs law or inſtitution, the Sabbath may alfo be va- 
cated or abrogated on the fame reaſon. For, 

2. If the —— are Aby che — the laws 9 
keeping expreſsly abrogat the G and” yet 
Oh Gm — that Goſpel has * Fe e 
directions about the manner of keeping of the Sab- 
bath, in lieu of thoſe vacated directions about keep- 
ing; it will hence follow, that the Sabbath is no 
longer in force, but plainly abrogated and repealed 
by that now conſtitution. But the premiſes are true: 
viz. that the law of Sabbath keeping is vacated, a 
that the Goſpel has given no expreſs directions bolt 
keeping the Sabbath ; the conſequence is undeniable, 
viz. that the Sabbath is vacated alſo 3 becauſt inal 
ſuch caſes, we muſt have an expreſs inſtitution to re- 
gulate our practice by: but having no expreſs inſti- 
tution to regulate our practice about beeping the 
Sabbath, we cannot keep the Sabbath. 

You have a remarkable ge, p. 31. by way 
of objection to the repeal of the Sabbath; «© You 
ce 21k how it came that the Apoſtles, when in Gentile 
Cities, wherein were but few Fews, did not take 

« the opportunity of — mankind, with 
das regard to the Sabbath requir by the Chriſtian 
ce inſtitution ? And how came it, that the A- 

e poſtle of the Gentiles ſhow'd act fo prepoſterouſſy, 
< as by a piece of — pany to'a few eus, be- 
tray this 4 — portant truth? And how ſhall 
eve account for the Gentile inhabitants of Antioch 
« in Pyſidia, deſiring of Paul and Barnabas on 
the firſt Sabbath they were there, thut the Goſpel 

« might be preached to them agen the next Sab. 
| < bath, and not on the morrow Pt xiü. 42, 
« The morro- what J ſuppoſe to have been 
« the Chriſtian Feltiwvaty why: hot d not this be 

0 thought 
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ta ime to preach the word in; but 
« the bee mel be kd whe: 
<« week, and the moſt favourable opportunity, the 
« frſt-day Sabbath entirely ne _ by the Apo- 
< ſtles? A rational ſolution of theſe dificulties _ 
you imagine, have been of no inconſiderable ſer- 
vice to my cauſe.“ 
In reply, I think I have fully prov'd that the A- 
Paul aul did effectually enough betray this im- 
portant truth, from Col. ii. 16, 17. as alſo by his 
ing into a Chriſtian aſſembly on the firſt day of 
the week, and his preaching, and breaking — 
thereon, Ads xx. nor is there one inſtance equal 
to theſe of his countenancing the Sabbath. 
As to the Gentile inhabitants of Antioch 
on the firſt Sabbath that Paul and Barnabas preach- 
ed to them, that they wou'd preach to them on the 
next; it is ſo far from being a ſtrange „even 
upon my hypotheſis, that it is moſt natura to ſup- 
poſe it: for conſider, it was a Jewiſh congrega- 
tian; the place of worſhip was a ſynagogue ; and 
thoſe. Gentiles who beſought Paul and Barnabas, 
were, in all probability, the religious proſelytes which 
followed them, Ad, xiii. 42, 43. Now theſe Gen- 
tiles no doubt looked on St. Paul as a Few, who 
differ d from them with relation to the Meſſiah, 
and to whom he had ſaid nothing about the repeal 
of the Sabbath, Hence you may ſee, that the cir- 


cumſtances of the Church at Antioch render d the in- 


n not 
m ourable o or ic wor- 
ſkip ; all the —— —— with 
them, as well as with any part of Judea. Beſides, 
the A appears. in his taking no no- 
tice of the repeal of the Sabbath; this being his 
conſtant rule, as he expreſſes himſelf, 1 Cor. iii. 2. 
Viz, ith, fan young converts to Chriſtianity With 
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milk, and not to give them meat, or attack their 
ſtrong prejudices till they were able to bear it; or 
better underſtood the Chriſtian doctrine: and no 
doubt the repeal. of the Sabbath was one of thoſe 
doctrines which their great prejudices would not 
ſuffer them to digeſt ſo early. In this the Apoſtle 
prov*d himſelf a genuine diſciple, by his following 
that excellent rule of his maſter's, Fohnxvi. 12, 1 have 
many things to ſay, but you cannot bear them now ; 
and Mark. iv. 33. — be ſpake the word to them as. 
they were able to hear it, — This then, Sir, being 
a rational ſolution of your difficulties, - I hope you'll 
think it to be of * ſervice to my cauſe. 
You fay, p. 29. But if the Jewiſb œconomy 
ce was to continue till the deſtruction of Feru/alem, 
* how comes our Saviour, either directly or in- 
directly, to teach his diſciples to act contrary. to 
&* it, before the approach of that remarkable event, 
by countenancing a transferring their religious re- 
gards from the ſeventh day of the week to the 
& firſt? Is not teaching diſobedience to a law in 
& force, ſin? | Ges IM 
The paſſages. you have referr'd to in my Tract, 
are in p. 21. and p. 29. On which you have put 
theſe queſtions. | By. 
My words, p. 21. are theſe, © It was not eſteem- 
ed proper that the Jewiſh prejudices ſhou'd be 
« ſtrongly attack d whilſt their ſtate continued; as 
they muſt have been by an explicite abrogation 
of their Sabbath.” And p. 29. © Beſides, this 
« (viz. this epiſtle to the Hebrews,) was writ before 
the deſtruction of Feru/alen'; and therefore the 
<-ret ſpoken of in the 4th Chapter, in the ſenſe of 
« the Sabbatiſts, cannot affect our preſent argu- 
40 ment.“ L . 1 © a WT | 4 | 
Now, how does this prove I have ſaid, that 
the law of the Sabbath was to be in force — 
ks, he (x 1— 


| r 
Chriſtians till the deſtruction of Jeruſalem, or of 
the Jewiſh ſtate? Altho' the diſſolution of that 
Theocracy was to take place in that remarkable e- 
vent; yet the kingdom f truth was actually eſta- 
bliſhed among Chriſtians, previouſly to that event; 
and the ſubjects of this kingdom of grace and truth, 
were no longer oblig'd by that law given by Moſes ; 


but were abſolved from ſuch ſubjection, notwith- 


ſtanding that polity was not totally deſtroyed till the 
deſtruction of their Temple and City: And all this 
while, fuch abſolution from obedience, cou'd not be 
eſteemed as /inful in the holy Jeſus. 

| Nay, there is nothing more plain than that Jeſus 
never kept the Sabbath; it is true he went into their 
Fynagogues on the Sabbath, and taught the people 
from their own Scriptures, that the prophecies re- 
lating to the Meſſiah were accompliſhed ; but ſo far 
was + from fabbatizing, that we find he frequently 
employ*d himſelf in acts of benevolence and mercy, 
going about doing good : On the other hand, becauſe 
he did not ſabbatize, he is frequently ed by 
the Feros as a prophaner of the Sabbath. I own 
it is true, that on theſe publick days he went into 
their Synagogues, but it was for this reaſon, viz. 
becauſe the limes and places afforded greater oppor- 
tunities of his doing good ;. but then this will not 
prove that either thoſe places of worſhip, or times of 
worſhip, received hereby a confirmation of their ho- 
lineſs, and the fitneſs of their continuance among 
Chriſtians. Nor is our Saviour blameable for ex- 
preſſing ſuch an indifference to their Sabbath, altho} 


their polity was not to be deſtroyed till the deſtrue - 


tion of Jeruſalem, any more than we are for omit- 
ting the whole affairs of their prieſthood reſpecti 


ſacrifices and offerings, becauſe the Jewiſh infide- - 


lity remains in the world to this day. 


| Bekdes, 
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Beſides, our Saviour cou'd not with fa. great p 
priety introduce the repeal of the Sabbath, (dun = | 
the time of his public miniſtry,) in a more e 
manner than he did ; the prejudices of the 

runaing ſo high in favour o 'the holineſs of it. Nor 
cou'd he be ſuppos'd to transfer the religious regards 
of his diſciples to the firſt day of the Week, the 
Fc event of his Reſurrection on, not yet took 
place. 


A 


Shall prove, that the firſt day of the week was 
obſerved by the Church in the Apoſtles days; 
and endeavour a confutation of your pretence that. 
the ſeventh day of the week was obſerv'd as a Sab- 
bath by the primitive Chriſtians, by proving that 
they kept the jr. | 
J have ſhewn in my Trac, that there are inftan- 
ces to be found of Chriſtians aſſembling together to 
worſtup God, by breaking of bread, and perform 
other acts of Chriſtian worſhip on the Int day. 7 
the wee; as Alis xx. 7. which ſays, that the diſ- 
ciples came together the firſt day of the week to break 
bread———— and alſo from 1 Cor. xvi. 1, 2. Now 
concerning the colleckion for the Saints, (or Chriſtians,) 
as I have given order to-the Churches of Galatia, 
even ſo do ye; on the firſt day of the week, let every 
one lay by him in ſtore, as God hath profper'd bim, (5: 
that there be no gatherings when I come. | 
This ſenſe of the text ſeems to be moſt natural, 
Viz, That as the Apoſtle had given the Churches 
of Galatia orders to make their collections on 
the firſt day of the week, ſo he orders the Corin- 
thians to make theirs on the ſame day; thus the 
rw g vers munrere is intelligible, even ſo do Ye, or, 
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fo make ye, your collections on: the firſt day af the 
dee: And thus the conformity of the practice of 
the Corinthian Church, appears to that of the Ga- 
latian; which conformity, I think, does not ap- 
pear ſo plain, if this reading be not admitted. = 
Beſides, as all you have advanced on theſe two 

texts, is inſufficient to prove that theſe aſſemblies were 
held ont of their ordinary courſe ; till that is done, 
they will ſtand as ſufficient proofs, that the Church 
had the firſt day of the week in religious obſer- 
vance, even in the days of the Apoſtles. This 
opinion is confirm'd by that text, Rev. i. 10. 
where St. John ſays, that he was in the Spirit of the 
Lord onthe Lord's day. I know it is objected to this, 
that xvg.zx1 ne, the Lord's day, is not to be found 
any where elſe in the New Teſtament; but yet it is 
very obſervable, that there is a particular Chriſtian 
rite called by the ſame name ; which very much 
confirms the application of this epithet to a known 
day, ſo diſtinguiſhed among Chriſtians ; and that rite 
is the Lord's Supper; which is called wxvpiaxov dei vo, 
1 Cor. xi. 20. or that Supper which our Saviour in- 
ſtituted as a memorial of his death. Now, if we 
find a day expreſsly called by his name, in the ſame 
apoſtolic age, how natural is it for us hence to con- 
clude, that this day was in obſervance of ſome re- 
markable event alſo? And if we add, the prac- 
tice of the firſt Chriſtians, it leaves little room for 
debate about what day that was. | 

TI might indeed mention a reading which Dr. 
Mill and the Oxford Greek Teſtament, both have 
on that 1 Cor. xvi. 2. poſt, caCCarus rw Kuga, i. e. 
after, the firſt day of the week, read, the Lord's 
day; and then it wou'd run thus, on the firſt day 
of the week, the Lord's day, let every one, &c. But 
J mention this as only one of the readings. 


| 645) 
I proceed to obſerve, that the Fathers of the primi- 
tive ages of Chriſtianity in this, v2. the keep- 
ing of the firſt day of the week, in honour and memo 
ry df our Lord's reſurrection. This I have already 
ſhewn from LORD Kinc's AUT HORITIES, p. 35, 
56, 57. but wou'd yet more fully prove this point. 
In p. 64. you do allow that Barnabas ſaid, © We 
“keep the eighth day with gladneſs, on which Chbriſt 
roſe from the dead.” But then you ſay, That 
e few lines before, the ſame Barnabas ſays, F any 
t man can now keep holy the day which God has ſauc- 
« tified, unleſs he be altogether pure in heart, we are 
cc miſtaken, which two paſſages, when compared, 
« you ſay, ſeem to intimate that he looked on the 
& firſt day purely as a feſtival devoted to mirth ; but 
<« on the ſeventh, as a Sabbath devoted to acts of re- 
e ligion.” TH 
On the contrary, I think that theſe two paſlages,. 
when compar'd, will intimate no ſuch thing; and 
that for the following reaſons : 

I. Barnabas in one paſſage expreſsly ſays, that 
the day on which Chriſt aroſe was kept; but he 
does not in the other paſſage ſay, that the day which 
God had ſanctiſied, and by which you ſuppoſe to 


be meant the Sabbath, was kept at all: he ſays, F 


any man can now keep holy the day which God hath 
ſanctified, unleſs he be altogether pure in heart, w . 
are miſtaken, Now, had you refer'd us to any 
place where St. Barnabas has deſcribed ſuch al- 
together pure perſons who had ſuch a day in oP 
ing, it wou'd have been ſomewhat to the purpoſe : 
but this you have not done, neither cou'd you, for 
Barnabas had a notion that none cou'd fo keep the 
Sabbath till the after-ſtate. 
2. In the former paſſage Barnabas is expreſs, 
where he ſays, we, i. e. we Chriſtians keep with 
gladneſs the day of Chriſt's reſurrettion : but in _n 
| other 
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other paſſage, he expreſſes his doubt in the frongeſt | 


terms, F any man can now feep ( we are 
miſtaten. : Sr "NY 
8. Chriſtians keeping the eighth day with glad- 
neſs, don't prove that they did not keep it as an 
holy Feſtival; on the contrary, this exactly agrees 


with the ſpirit of Chriſtianity, and the genius of. 


its worſhip. The firſt Chriſtians eat their meat with 


gladneſs, and with ſingleneſs of heart: The Apoſtle 
Paul recommends a chearful ſpirit all thro? his E- 
piſtles; he bids Chriſtians rejoice evermore z 10 re- 
Joice in the Lord alway : and again, he ſays, rejoice. 


This intimation then, of yours, ſhou'd have been 


ſupported by ſome ſort of proof, that keeping the, 
day of Cbriſt's reſurrection with gladneſs, was not 


a proper way of keeping the Chriſtian feſtival. 
Your next remark, p. 64, 65. is on the teſtimony 


by only ſhewing that Ignatius had a preceeding pa- 


ce ſabbatizing, or keeping the Sabbath, let every 
<« Chriſtian keep the Lord's day, the day oh which 
&« Chrift roſe again; the Queen of days, on whic 
% our Life aroſe, and death was conquer'd by 
<« Chriſt.” Since, I fay, you allow this, and this 
ſo plainly agrees with the New Teſtament, * 
any more myſtical paſſage of Ignatius's writings, wi 
not be able to overthrow ſuch plain and ſtrong re- 
_ lations of facts, as the above expreſſions contain. 


meet on a Sunday, account it as one of their chief 
& days, and not faſt on it, any more than on the Sab- 
bath; andyet only obſerve it as a feſtival, and not 
ͤnegleck the obſervation of the Sabbath.” And _ 

* © : 


4 14 171: lll. RS mas 


-of Ignatius; which teſtimony you wou'd invalidate . 


ragraph, about the prophets of Chriſt living accor- 
ding to Chriſt. You deny not, that Inatius ſaid, 
Let us no longer ſabbatize, but keep the Lord's 
day on which our Life aroſe; and again, After 


You again confeſs, ** That the Chriſtians might 


« & 


7 


42) 


obſerve, from Anathafius and Socrates, 8 that the 
© Sabbath was kept in the fourth Century, and the 
holy myſteries celebrated thereon.” 

I anſwer, That Athanafius was not for the obler- 
yation of the ſeventh day as a Sabbath; for he ſays 
in his De Sabbata & Circumciſ. When God had 
& finiſhed the firſt Creation, he did betake himſelf 
e to reſt; and therefore thoſe of that Creation did 
« keep the ſeventh day as a Sabbath: but the ac- 
e compliſhment of the ſecond Creation hath no end, 
and therefore God ſtill worketh, as the Goſſ pel 
« teacheth. Hence it is that we keep no Sabbath 
< as the antients did, but we expect an eternal Sab- 
e bath, in which we being created anew, ſhall have 
« noend.” 

Athanaſ. Hom. de ſemente. When we Chriſtians 
aſſemble on the Sabbath day, we do it not becauſe 
we are infected with Fudaifm, but to honour the 
Lord Jeſus, who is Lord of the Sabbath. In the 
old time of the Jews, the Sabbath was highly e- 
ſteemed; but now under the Goſpel, the Lord hath 
transferr'd that eſteem on the Lord's day ; for the 
old Sabbath appertained to the Pzdagogy and Rudi- 
ments of the Law: and therefore, ſince the Maſter 
is come, the Pædagogue hath been removed; and 
fince the fun hath riſen, the Candle hath been put out. 

Tuſtin Martyr ſays, F. 87. And on that day 
which is called Sunday, we have a common — 
of all that live in the cities, or in the coun 
wherein we read the records of the Apoſtles, Oc. 

Mr. Whiſton's note is, that Fuſtin's account is here 
plain, that ordinarily no other day but Sum day was 
allotted for the moſt ſolemn and general aſſemblies 
of Chriſtians, when the Euchariſt was adminiſtred : 

and that it was ſo done every Sunday, and the 
communion received by all the faithful then preſent. 


8. 
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FS. 89. An we all in general hold our 
mes on Sunday, ſince it is that firſt day 
[of the week] whereon God c the darkneſs 
and the matter, and made the world: and the very 
ſame day did our Saviour Feſus Chrift riſe again from 
the dead. For they crucified him the day before Sa- 
turday ; and on the day after Sn... which is 
Sunday, when he had appeared to his Apoſtles and 
diſciples, he taught them theſe things.— 


Euchariſt was to be celebrated was on the Lord's day, 

every Lord's day without fail; as the principal part 
of Chriſtian worſhip on that day *: and uſually upon 

no other day of the week. See his Primitive Eu- 
' chariſt reviv d. 

Atbanaſius again ſays, in his Hom. de ſem. We all 
of us are permitted to labour on the Sabbath, ſince 
we are a royal prieſt hood. 

So Ignatius 1 Magneſ. F. 9: Let us not there- 
fore keep the Sabbath after the Few: manner, and 
pleaſe ourſelves in days of reſt; for he that does 
not work, let him not eat. 

Tertullian contr. Marcion. I. 4. Chrift preſerves 
the chief honour of the Sabbath, which is "> of re- 
joycing, and not of being at leiſure from work thereon. 

Of the Few Chriſtians ar Euſebius 
ſays, in his Eccleſ. Hiſt. 1, 3. c. 27. Rob. Steph. Ed. 
That they keep the Sabbath 5 the Lord's days, 
in memory of the Reſurrection ; even as we alſo do. 


I ſhall add the following authorities, as a farther 


firſt day of the week. 
O- 


V. B. That diſtinguiſhing Rite of the Euchariſt, as it was 
made the Criterion of Chriſtians ; ſo its being celebrated on the 
firft day of the week, ſeems to have mark'd out the day of wor- 
ip to Chriſtians, in ſuch a manner, as cannot —_ be evaded. 
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Mr. I biſton 's obſervation. xvth. The time when the 


proof that the Fathers gave the preference to the f 
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Origen Hom. 7. in Exod. affirms, that er even us 
the Law it was fi gnified, that the Lord's day was 
to be preferred to the Fewiſh Sabbath, 22 

Euch. v it, Conſtant. ſays of the Lold's s day, That | 
it is truly the chief, beyond all queſtion | the firſt 5 
of days | 
St. uf Hexaem. Hom. 2. uy ys, tis the gut fru 
of days, to which the Lord's ere hath pro- 
curd the principal reſpect. And St. Ferom ſays of | 
the firft day, that it ſolely and only is the Lord's 
day; and that it is better than a thouſand oe” 
days, whether they are common days, or whether 
they are thoſe which were ſettled and r by \ 
Moſes ;, as new Moons, and Sabbaths. - * © b 
Lou fay, p. 66, 67. That if I by che firſt 
« Chriſtians mean, that they did not obſerye the 
Sabbath; the teſtimonies you have produced, 
* prove the direct contrary, even ſo low as to the 
« fourth Century. And if by Chriſtians keeping 
te the firſt day of the week as a religious feſtival, 


| « intend; meat on it they ceaſed from Fe manner 
"IF ſervile labour and employment, and ſpent it 


ein acts of worſhip and homage to the ſupreme 
« Being, till Conftantin?”s time; his very enactin 


the obſervation of it into a law: and yet exceptin 


* all ſorts of kuſbandry work, as lawful to be done 

« on it, plainly evinces the contrary and evident- 
« ly ſhews, that it was only regarded as a Church 
&« holy- day, and not as a day 2 eſſation from all 
tc ſervile labour and employment; and to be = 


e in acts of worſhip and homage to the ' ſupreme 


= _ by the directiol of Cbrif. And you 
e hav of Conſtantine in your note; meg 


Nac urbanaeque plebes & cundtarum artium officia 


rb a die ſolis quieſcant, ruri tamen pofiti a- 
rorum culturae libere licenterque inſerviant. "Cod, 
* tit. 12, — 1 Wh 
* I 
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(50) 
I much wonder, Sir, how you could make ſuch 
a-ſuppoſition, as in theſe words you plainly do, viz. 


If by the firſt Chriſtians ſabbatizing, I mean, that 
* they did not obſerve the Sabbath.” If you had 


turn'd to p. 57. of my Tract, and look'd over the 
14 Sect. of Lord King's Authorities; you wou'd have 
found no room for ſuch a ſuppoſition, neither have 
T any where ſaid, that I did not believe with him, 


that the eaſtern, and perhaps ſome of the weſtern 


Churches too, might in complaiſance to the Ferwi/h 
Converts, who were very numerous, perform on the 
ſeventh day, ſome of the ſame public religious ſervices, 
which they did on the firſt day. 


Neither is your other ſuppoſition on a better foun- 


be for I have no where ſaid, that the Chri- 


ſtians oberv'd. their feſtival in the fame manner that 


the Jews obſerv'd their Sabbath under the Moſaic 
cconomy; much leſs, that they kept it ſo till Con- 


ſtantine's time. 

I know you have remark'd in your note, p. 30. 
e That I had defin'd the Chriſtian feſtival, by a 
ce ceſſation from all ſervile labour and employment; 
« and ſpending the day in acts of worſhip and 
<* homage to the ſupreme Being; which, you ſay, 
£ directly amounts to what you mean by Chriſtiau 


0 Sabbatb. 


My words are theſe, p. 31. of my Tract 


„ Conformable to this, the Chridians obſervance of 
Lone day i in ſeven, by a ceſſation from all ſervile 


<« labour and employment, and ſpent in acts of 
«*« worſhip and homage to the ſupreme Being, com- 

ce ports well with every obligation the Jew pre- 
< on can eqndauns that is either reaſonable or mo- 
T ra : 
Now, altho?. I have dropt the expreſſion, a ef 
ation from all ſervile labcur and employment; yet I 
neither here nor elſewhe ere have aid, that the Chri- 


(51) 
ſtlans have any fuch.law, nor any other kind of au- 
thority, as Example, or the like, to oblige them to 
ſuch manner of keeping their feſtival: nor cou'd 1 


intend to be ſo underſtood, inaſmuch as I know of 


no inſtance of ſuch keeping the Chriſtian feftival. 
Beſides, 1 have only faid that ſuch a ceſſation 
from labour, wou'd comport well with every obli- 


gation the Fewyſh precept cou'd contain, that was 


either reaſonable or moral; which 1 think is ſhort 


of ſaying that the Chriſtian feſtival was under ſuch ; 


direction. 
But if it ſhou'd be thought, that as much may be 


intended, and that yours is the obvious and firſt 


ſenſe, of my words; I. own it to be an unguarded ex- 
preſſion, and that I have faid it without authority; ; 
nor dare I attempt to defend it. 

On the other hand, I find that the Fezps 3 ere 
derided by the Philoſophers for their Sabbath teep- 
ing; even by a Seneca: 5 ee vitæ partem fic per- 
dunt vacando, i. e. the Jews ſpend a ſeventh part of 
their time in doing nothing. So St. Auguſtin quotes 
him, de Civ. Dei. 6. II. 

So alſo Juvenal, Sat. 14. Cui ſeptima quæ que fuit 
lux. Enava et partem vitæqnom attigit ullam ; 
i. e. the Jeuiſb ſeventh day, is a day of idleneſs, 
and contributes nothing to any part of life. 


And Perſius, Sat. 5. ſays, 1 whulft thou art 


celebratin feſtivals, (ſpeaking to a Jeu, ) the fore- 

thought of the Sabbath makes thee look pale“. 
But to add no more, I wou'd dener for ward only 

be underſtood to mean by it, a ceſſation from ſuch 

en as are inconſiſtent with the nature of an holy 
IVa 

I ſhall next examine the force of your concluſion, 


diz. That Conſtantine's enacting the obſervation 


of the firſt day of the week into a law, and yet 
H 2 «< or. 
® See the Patriarchal Sabbath, 5. 65, 66. 
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| 1 Excerting all forts of huſbandry work as ; lawful 
e to be done on it, plainly evinces the contrary.” 


As you have only given us part of that law, and 


lleft what yery probably did not ſo well ſuit your 


rpoſe; 1 ſhall inſert the whole, as it ſtands in the 
uftinian Code, lib. iii. tit. 12. lex 3. 
;  Ommes judices urbanæquę plebes, et cunctarum 


artium officia, venerabili Die ſolis quieſcant ; ruri 
tamen poſyti agrorum culture libere licenterque in- 


ſerviant : Quoniam frequenter evenit; ut non aptius 


alio die frumenta ſulcis, aut vineæ ſcrabibus manden- 


tur, ue occafione momenti pereat Commoditas celeſti 


fa Provifione conceſſa. 


The ſenſe of which, I take to be this; Let 


« all magiſtrates, as well as the cammonalty of 


« cities and towns, and all tradeſmen or artificers, 


be et fram their common buſineſs on that venerable 


& Jay calld SunDay-: Nevertheleſs it is hereby al- 
c lowed, that the Ceuntryman, or Farmer, may on 


tc that day be at liberty to attend the neceſſary af- 
ce fairs of the field, or harveſt ; becauſe it often hap- 
ts pens that ſuch attendance cannot be defer'd to a- 
<« nother day, which the corn of the field, or the 


66 fruit of the vineyard requires; ſuch an indul- 


+ gence is therefore very proper, left any of thoſe 
8 18 of heaven ſhould PERISH, by omitting the 

e preſent ſeaſon.” 

Now, Sir, will you from hence have 1 us believe 


that Sunday was not in obſer vation prior to this law 


of Conſtantine? Surely nothing but prejudice can 
hinder any man from ſeeing that this 2 was only 
a kind of public diſpenſation, plainly confin'd to caſes 
of neceſſity: And it ſhou'd ſeem from hence, that 
the Chriſtians in C onftantine's e had been too Ju- 


daical in their obſervance of it. Nor will the 


Chriſtian difArize condemn the law of C onſtantine, 
fince it Tas expreſsly taught us, that works of ne- 
| | cet 


(53) 


ceſlity and mercy, muſt ever take place of ase 
inſtitutions, and voluntary - obſeryances, 
can a rigid judaical keeping ſuit at all with the na- 
ture of a Chriſtian feſtival. 

You fay in your other nate, © That it was only 
a Church holy-day, ſeems plain from the obſerva- 
<« tion of Friday being enjoin d at the ſame time, and 
with equal ſtrictneſs; as both Euſebius and So- 
Kgomen affirm.“ 
This remark appears of r no uſe at all to your 
Scheme; for altho* both Euſebius and Sozomen may 
have mention'd the ſtation days *, ſuch as Wedneſ- 
days and Fridays, and the ſtrictneſs of their obſer- 
vance of them. Yet I imagine you'll find that thoſe 
were faſt days; beſides, neither of theſe authors 


deny but that Chriſtians at the ſame time had the 


" firſt day of the week in higheſt eſtimation. Thus 1 
think you muſt own this to be too haſty a conclu- 
fion, viz. that becauſe the Chriſttans in any age had 


more holy-days than one enjoin'd by law, that 


therefore there were o one of them fix'd upon a 
more ſubſtantial baſis than the reſt. Neither will 
your obſervation prove, (even upon a ſuppoſition 
that they had with equal ſtrictneſs enjoin'd every 
day of the week,) that therefore Sunday was not 
previouſly had in religious obſeryance, 


Lord King ſays; they were called ſo in alluſion tothe mi- 
litary ſtations, or ſoidiers ſtanding, when on guard ; and he 
yu * de Fejun. . 651. 
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SECT. v. 


Shall "Rs that the firſt day of the week is, 
I %m the greateſt Fl obſerved by Chri- 
ns, in honour of our Saviour's Reſurrection; 
and that an expreſs commend is not neceſſary to 


Juſtify ſuch obſervance. 


You ſay, p. 51..* That you ſcarcely cou'd have 
e thought a lay-man under any temptation of hand- 
“ling the word of God in ſuch a manner.” The 
reaſon of your ſaying, fo, is this; I had ſaid, p. 40. 
of my Tra&t,— that by his ReſurreRion, Chriſt 
had aboliſhed death, or made void the dominion of 
death; as it may be rendred, 2 Tm. i. 10. and that 
hereby he brought life and immortality to light. 
To which you reply, by Tg: That I, con- 
trary to what we are expreſsly inform'd, fay this: 
for that De ata was deſtroy'd by bis dying and that 


'T have not ſcrupled to quote a part of 2 Tim. i. 10. 


and have left out; by the Goſpel. On the other 
hand, you wou'd have me read the text thus, viz. 
That be aloliſeed death, and brought life and im- 
mortality to light by the Goſpel ; and that be de- 

ſtroyed death, and bim that bad the power of death, 


by dying. By all which, you ſeem not toallow that 


theſe were effects produced by his Reſurrection; z 

otherwile it is no better than c 
I reply, Now I humbly imagine that this. idea 
of Chrift's deſtroying me or him that had the 
power of death, in your ſenſe is very confus'd and 
imperfect; ſor neither death, nor him that had the 
power of death, could with any propriety be ſaid 
to be aboliſhed by Chris dying, or by his death in 
your confin'd view of it. On the dente, till the 
; * 


(35 | 
pains of death were looſed, by which he was held. 
for a time, he, all that while muſt be look*&upon. 


rather as a captive, or at leaſt as one ſtruggling for 


victory, than as a conqueror: and of conſequence it 


muſt be his Reſurrectios from the dead, that actually 


ve him the victory over death and the grave, or- 


which prov'd he had it. 4 H 

Beſides, what J have offer'd, p. 39. of my Tract, 
from Acts xii. 32, 33. fully proves, that by the 
Goſpel there, is meant the promiſe being fulfilled in 
the Reſurrection of Chriſt. Aud we declare unto you 


glad tidings, (ar the Goſpel,) hem that the promiſe 


eohich was made unto the Fathers, God has fulfilled. 
the ſame unto us their Children, in that he has raifed 
up Jeſus. | Ih. ! 
Again, if you underſtand by Goſpel, in that text 
in Timothy, the New Teſtament in a view abſtracted 
from the event before us, to wit, the reſurrection of 
Chrift ; you'll find it very difficult to prove from 
the whole of your Goſpel, that death was aboliſhed, 
or that life and immortality was brought to light by 
it : and I fancy you muſt be oblig'd at laſt to take 
in this //ngle event, in order to evince ſuch a diſ- 
covery. | | ; 
Thus I think it does appear, that the temptation 
I have been under of handling the word of God in 
ſuch a manner, was no other than the charms and 
allurements of truth; which ought ever to have the 
approbation of all honeſt men, whether it be a /ay- 
man or a divine, that is influenced by them. 
But farther, I am perſuaded, Sir, that your 
laying a ter, or even an equa] emphaſis upon 
the Tok of Cbrih, to that of bis ReſurreGiion, Ein 
direct defiance of the following Scriptures. 


Rom. v. 10. For if when we were enemies, we were 


reconciled to God by the death of his ſen; Much 
MORE being reconciled, wwe ſhall be ſaved by his life. 
% | Chap. 


gt 60% : 
Chap. vii. 35.-— Who ſhall comdemn ?, It is 


Chrift which is dead, yea, OR RATHER which 1 


RISEN AGAIN. 


Chap. iv. 25. Chrift died for our ſins, and roſe 


again for our JUSTIFICATION. 


Now if you wou'd have ſupported ach « an odd 


infinuation, you ſhou'd have produced ſome text 


wherein both the death and reſurrection of Chriſt is 


mentioned, and where at the fame time preference is 
given to the former. 

You have alſo put that anlackable queſtion, Why 
not the day of Chriſt's birth obſerved by Chriſtians, 
ſince this made way for all the advantages we ob- 

tain d by him? 

But this is a very improper queſtion ; for the firſt 
formation of his body, in the womb of the Virgin, 
by the power of the ſpirit of God, was. prior to 
this; nay, the very original purpoſe of mercy in 
God, was yet prior, which with more propriety ns 
be ſaid to make way. 

But to put this matter to a nude iſſue, I mall pro- 
poſe the following queſtion; Why did not the Jews 
keep Purim on Mordeca's birth-day ? X 

Methinks the day on which a deltverance is ob- 
tained, 1s fitteſt to be obſerved as a day of comme- 
moration of that deliverance. 

Dr: Ed. Stilling fleet ſays, That we may ſee by 
ce the whole defign of the New Teſtament; the 
*“ great ſtreſs of Chriſtianity was laid upon the truth 
« of the Reſurrection of Chriſt from the dead; to 
& this, Chriſt himſelf appeaPd beforehand ;, to 


< this, all the Apoſtles refer, -as the mighty con- 


firmation of their Religion.” See his Letter to a 
Deiſt, p 


P. 49. 
I ſhall yet add, that tbe death of Chriſt, fo far bs 


it reſpected our juſtification and peace, borrowed its 


virtue from his 1 for by this event, = 
| mo 
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oft finiſh'd evidence was given of his being ap- 

rov'd of God; and this is that ſingle Event by 
which the doctrine of the Reſurrection from the. 
dead, and eternal Life, is clearly proved. For which 
great event, I wou'd ever gratefully bow my knee to 
the God and Father of my Lord Jeſus Chriſt, who 
according to his abundant mercy, has begotten us again 
to a lively hope, by the RESURRECTION of Feſus Chriſt. 
from the dead, to an inheritance incorruptible, and 
undefiled, and that fadeth not away, reſerved in 


heaven for us. 1 Pet. i. 3. 


In p. 50. You tell me, That my imagination, 


about the reaſon of God's love to Chriſt, has no 


foundation, either in Scripture or Reaſon.* You : 
refer to p. 38. of my Tract, where I have drawn 


this inference from Jobn x. 17, 18. viz. © That it 


e cannot be A that the Father loved Chriſt 
* merely becauſe he laid down his life that he might 
<« take it up again: no; the reaſon of his love was 


“rather becauſe of that his extraordinary perſonal 
Reſurrection from the dead; by which he wou'd 


give the greateſt credit and efficacy to his miſſion, - 
and inconteſtably prove, that he received his cre- 


„ dentials from God.” Now, I don't ſee but that 
you have at leaſt juſtified the Expreſſion, when you 
ſay, „That Reaſon will plainly ſuggeſt, that fo 
painful an humiliation, generouſly undertaken for 
<« the good of others, muſt neceſſarily appear ex- 
* tremely amiable to every intelligent Being.” For, 
ſurely this is more than merely to lay down his life 
to take it again: Nevertheleſs I here freely confeſs, 


that I neither think my own, nor your ſenſe of the 


words, to have reached the deſign of our Saviour. 
I beg leave therefore to give them the following 
reading: The words in Fehn are theſe, 

Therefore does my Father love me, becauſe I lay down 
my life, that I might take it again; no man taketh 
| | it 
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it from me, but I lay it down of myſelf, I have power 
ro lay it down, and I have power to take it again; 
this commandment (or power,) have I received from 
my Father. | Ms | 

The import of which, I take to be this; © As 
the great extent of power imparted to Feſus by 
& his Father, was a continued pledge and ſcal of his 
being the only begotten, and moſt beloved Son 
&« of his Father; ſo the views he had in fo freely 
* laying down his life, viz. That he might by his 
* Reſurrection be authorized to confirm and ſupport 
te the doctrine of repentance, and remiſſion of fins ; 


. & or in other words, the reverſal of the ſentence of 


<« death to all nations: theſe his views diſcovering 
<*« ſo great love to man, rendered him in ſuch an 
c eminent ſenfe, the object of his Father's love.” 
You ſay'in p. 47. That if Chri/i*s entrance on 
e eſt, without a command, could conſtitute a Sab- 
te bath, then the ſeventh day of the week muſt ne- 
« ceſſarily be the day.” And in p. 41. you aſk, 


If in the grave the weary are at reſt, and I allow 


e that Jeſus was in the grave all the /eventh day; 
hy ſhould not his entrance on ret rather be plac d 
— ade LRN 

I anſwer, That if the time of his lying in the 
grave, under the pains of death, can be prov'd to 
be a reſt of the ſame nature or kind, as his reft 
from creation ; there will, upon your Scheme, be 
ſome room for the queſtion : but in the mean time, 
I imagine that this poetical phraſe of Job's won't well 
fuit the caſe before us; I rather think that whilſt 
Jeſus lay in the grave, the ſtate of his humiliation 
and ſufferings was continued; and that the very firſt 
moment of Fis reſting, or being delivered from ſuch 
a ſtate, was at his riſing from the dead: and as a 
conſequence of this, that his continuance in the ſtate 
of the dead, is no proper foundation for the ob- 


ſervance 


ſervance of the Chriſtian feſtival, or if you will 
have it ſo, for their fabbatizing; except we muſt. . 
ſuppoſe, that the true way of ſabbatizing, is to be 
as dead men, i. e. in a ſtate of inactivity; or rather, 
if we may apply the Greek words 1 rag womens. 


parturientis femine dolores, i. e. the pains of 
in travail, when ſhe wants to bring forth; and which 
is tranſlated the pains, Adds ii. 24. it will then import 


a ſeaſon of the greateſt and moſt vehement ſtruggle 


to Chriſt; as if he was yet ſtraitned till the cords 
were looſed, and the bands broken. If this, I ſay, 
may be thus literally applied, it will fully ſnew that 


that ſeaſon in which our Lord deſcended into Hades, 


and his continuance there, was not a condition or ſtate 
of reſt, nor was his deſign yet finiſhed ; ſuch painful 


ſtruggles, and ſuch earneſt deſires to bring to the 
birth, were not accompliſhed till his Reſurrection; 


at which event he became inveſted with all power, 
both in heaven and earth! 7 7 
Again, you fay, p. 52. Nor is it eaſy to be 
* conceiv'd, notwithſtanding all I have ſaid on 
* this head, (viz. on Chriſi's riſing on the firſt day 
ce of the week,) how the Sen of man could be ſaid 
eto be three days and three nights in the heart of 
« the earth, if he only lay in the grave between 


“ four o clock on Friday, and Sunday morning 


&« early.“ | 
I might, for anſwer, refer you to a ſecond con- 
ſideration of what I have already offer'd ; and have 


' further told you, that as thoſe ſcriptures are expreſs, 
and to the point, it would have been but reaſonable . 
to have ſhewn how they are capable of a different 
ſenſe than that to which I have applied them: pleaſe, 
to add to them, Luke xxiv. 21. the two Diiples 8 


tell Feſus (as a ftranger,)—— Beſide all this, to-day 
is the third day fince theſe things were done. — 


And 1 Cor. xv. 3, 4. For I delivered to you firſt f | 
. al 
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all that which I received, how that Chriſt died for 


our fins, according to the ſcriptures; and that be 
was buried, and that he roſe again the third day, 


according to the ſcriptures. But Friday, T have 
8 (and you don't deny it,) to be the on . 


is Crucifixion and Burial; Saturday then m 
the ſecond day, and Sunday the third of his lying in 
the grave; to which Juſtin Martyr's account agrees 
exactly, as well as the other antient writers. 

Imight add, that we are aſſured of the truth of 
our Saviour's Crucifixion being on a Friday, from 
Aronomy itſelf; by which we are informed that 
the 15th gf Niſan, on that year, fell on a Friday, as 
Mr. Whifton has clearly ſhewn us in his Chronology. 

| Nevertheleſs, you may yet aſk, how it can be 
ſaid that our Lord lay bree days and three nights in 
the grave? | 42 

+ Tanſwer, Ido not know that by our mentioning three 
days and three nights, it is even ſo much as expected 
we ſhould intend three exact and complete days and 
nigbts; the idiom of our language does not demand 
ſuch a ſtrict and nice obſervation, in order to ſup- 
port truth; a few hours, or even if many are want- 
ing at both ends of our reckoning, this don't render 
it a fallacy in any hiſtorical narrative we give of 


things. And I am informed that the nature of the 


Hebrew Language is ſuch, that it requires the uſe of 
two words, to expreſs what other nations intend by 
one alone : thus * inſtance, the world in their lan- 
guage is expreſſed by heavens and earth. So again, 


what we call a natural day, and the Greeks call a 


v:28nwepo, they, i. e. the Hebrews could expreſs no 
otherways than by evening and morning, or by a 
day and a night. The text therefore which you re- 
fer to, Matth. xii. 40. only affirms that our Saviour 
was to lie three Nucthemera, i. e. part of three na- 
tural days in the grave, which is true he did; and, 
5 | bs 
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as Lightfoot has ſhewn, is agreeable with the Jetuiſſ 
22 or their uſual manner of expreſſing  them-. 
elves. | 8 > 
_  Befides, the text you refer to ſays, That as Jonah 
was three days and three nights in the whale's belly, 
fo the Son of Man ſhould be three days and three nights. 
in the grave. Now Jonab, in all probability, was 
thrown into the ſea, and ſwallowed by the whale, 
ſome time in the night, for he was aſleep juſt before; 
and it is not likely that he was ſet on ſhore again in 
the night: however this be, there is no proof 
can be given that he was there three full complete 
days and nights ; but he might be part of three na- 
tural days, altho* not longer than our Saviour was 
in the grave: And it is a great probability, from the 
circumſtances of the narrative, that it was ſo. 
Hence it will be incumbent on you, before you are 
too ſevere with our Saviour's Nucthemera, that you ' 
ſhew that Fonab's was a more complete and perfect 
one. de 
What I have offer'd, I hope, is ſufficient to prove 
that our Saviour's Reſurrection was not only the ; 
moſt important event to Chriſtians, but an event a 
moft- proper in its own nature, as a ground of the a 
Chriſtians feſtival. 1 have before ſhewn, that the 
Sabbath 1s a repeaPd and abrogated inſtitution, and a 
that the Apoſtles and primitive Chriſtians treated it g 
as ſuch; and not only ſo, but did actually obſerve j 
the firſt day of the week as a religious feſtival : 
Whether this may convince you that we have 
ſufficient warrant for ſuch obſervance, I know not; 
but as I think it a truth, it would give me pleaſure 
if it ſhould... - | 5 

You ſay indeed, p. 46. That it is ſtrangely 
„e ſurprizing I ſhould mention the Jew Sabbath 
* as obligatory, in virtue of its being commanded 
„by God; and yet not perceive that this very 
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«thing, viz. the divine command, on which 1 lay 
de the whole ſtreſs of the Jets obligation to obſerve 
e the ſeventh-day Sabbath, is wanting, with the 

ce day I would have take place as the Chriftian Sab- 

_ « bath, by a parity of reaſon. As if I could imagine 
e this reaſoning to be concluſive ; The Jeus kept 
<-the ſeventh-day Sabbath, purely in obedience to. 
* the divine command; therefore Chriſtians muſt 
« keep the firſt day as a Sabbath, without any ſuch 
command. And how am] ſure that the reaſon 
„of the Jewiſb and Chriſtian feſtival muſt be the 
„ ſame, viz. reſt, any more than the day? More- 


se over, if Cbriſ's entrance on reſt, without a com- 


£ mand, could conſtitute a Sabbath; then the ſeventh 
* day of the week, I have before ſhewn, muſt ne- 
ce neffarily be the day. But alas! no event, whe- 
< ther ordinary or extraordinary, upon a certain 


<« day, can poſſibly conſtitute that day a Sabbath ; , 
<« but in all ſuch caſes, we muſt have an expreſs 


s inſtitution for the regulation of our practice.“ 


And in p. 51. you fay, That it hes upon us who 


<« praQtiſe any thing as a divine inſtitution, toſhew 
„ where it is commanded.” | 


J have already ſhewn, under SeF. iii. That upon 


this your principle of the neceſſity of an expreſs 
command, and of an e abrogation, you are 
all Sabbath-breakers yourſe 


Sabbatic laws of keeping are unrepealed alſo ; and 


the one ought to oblige you as much as the other, 
fince no event, either ordinary or extraordinary, can 


vacate expreſs commands. 


But to proceed; I have no where ſaid, that the 


_ Chriſtians muſt keep the rt day as a Sabbath; but 
as a feſtival they certainly may keep it, and the 


practice of the Apoſtles and frſ# Chriſtians is ſuf- , 


ficient reaſon for their doing ſo; as appears 3 
the 


Ives, and not Sabbath- _ 
keepers ; for if the Sabbath be not repealed, the 
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the practice of all Chriſtians in other caſes, you, and 


your . congregation are not excepted. For, pray: 
Sir, what expreſs precept or command have you 
for laying on of hands in ordination ? What for 
confining, the diſtribution of the Elements at the 
Lord's Supper to the Miniſter, . (as I am informed 
you do?) and what for laying on of hands after 
Baptiſm ? and I doubt not but that there are many 


other things, which you and your people practiſe in. 


religious affairs, without any expreſs inſtitution or 
command for the regulation thereof. 75 

That queſtion you put, How am I ſure that 
ce the reaſon of the Sabbath, and the Chriſtian 


« feſtival is the ſame, viz. ret? is quibbling : you 


know, Sir, that a candid reader can eaſily diſcern 


that I have ſhewn a wide difference between the 


reaſon of one, and of the other ; the reaſon of one 
was the ſlavery and vaſſallage the Zews had under- 
gone in Egypt, and a deliverance from that; the 
reaſon of the other, was the victory and triumph 


our Lord obtained over death and the grave. 


You ſay again, That I allow that the Jeus kept 
the ſeventh-day Sabbath purely in obedience to a 
« divine command; but I wou'd have Chriſtians 


keep the firſt day as a Sabbath, without any ſuch 


% command.” 


I reply, That I have faid enough already, to 


ſhew I would not have Chriſtians yay the firſt day 


as a Sabbath; nor do Ithink I need to (cruple ſaying, 
that I have proved that they have ſufficient autho- 
rity for keeping the fr day: for if we make the 
ſcriptures the only rule of our faith, and attend ta 


the practice of the primitive Chriſtians, we ſhall be 
obliged to allow that there is conſiderable weight in 


thoſe texts of ſcripture which mention particular 
things, as practiſed by the A poſtles, and as ſucceſſively 
received and practiſed by the Churches after them; 

| nor 
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nor can I believe that the Apoſtles ever recom- 
mended any thing to Chriſtians as their duty, nor 
as ſuch, encouraged or enforced it by their example, 
| but what was according to the will of Chriſt : 
In this view I apprehend the Chriſtian feſtival 
ſtands. And from what I have offered, I think I 
may fafely conclude, that I have proved what I pro- 
poſed, viz. That an expreſs command is not neceſ- 
yy to juſtify ſuch obſervance. »- 


I ſhall now draw ſome concluſions from the whole: 
And, 1. I think we may. hence conclude, that the 


- 24 law of the Sabbath cannot oblige Chriſtians, even 


upon your ſcheme z for you have given up the fourth 
commandment, and by doing ſo, your original in- 
ſtitutian does confeſſedly ſtand by itſelf, without 
ever being once enforced ſince the Creation; but this, 
I am perſuaded, cannot be ſaid of any one lat, 
either moral or poſitive, which obliges Chriſtians. 

But, 2. Whether you'll allow of this firſt conclu- 
fion, * not, I think I may ſafely conclude, that the 
Sabbath only belonged to the Fews, and is vacated, 

3. It appears plain, that Chriſtians have an expreſs 
rule or direction for keeping of their holy-days ; be, 
i. e. that Chriſtian, who regardeth a day, regardet 
it to the Lord. Rom. xiv. 9. 

I ſhall finiſh with ſome paſlages of Mr. Joſepb 
Halles. We are not come to the voice of 
worde, (by which the Apoſtle meant the Ten 
. 8 deliver d by the voice of God 
at mount Sinai,) but to Feſus, the mediator of the 
* new Covenant, Heb. xii. 18. This ſeems to 
“imply that the Ten Commandments are not part 
Hof the new. Covenant, whereof Jeſus is the 
* diator.” And in 7 173. © There is no eee 

„% for 


* See, his free and impartial * of che Seriptures recom · 
mended, p. 172. 


» £1655): 
1 0 allng the Ten Commandments __ way. of 
* effiinence, the moral law; moſt of them indeed 

* are of a moral nature, and accordingly diſcover- 
hy 4 405 by our natural reaſon; but there are ſome 

« things ceremonial intermixed. Pp. 162. 1 argue 
4 from the promiſe in the fifth Commandment, 
* (that the ten Commandments in particular, do not 
*© oblige Chriſtians.) The land here mentioned, 
« js the land of Canaan, which God gave to the 

— Malie for their habitation. The promiſe of 
L inheriting the land of Canaan, was undoubtedly 
made 3 to the Jes. And in p. 170. If the 
<<. Apoſtles and the Holy Ghoſt had thought it ne- 
<< , (as ſome men now do, ) for all Chri- 
<« ſtians to obſerve the 5 ewiſh Sabbath, they would 
© certainly have 1 5 up fve neceſſiry things; 
&« and 05 mentioned — — the Sabbath, as 
e well as abſtaining from blood, Sc. If it de as 
« theſe men think.” the will of God, that all Chri- 
e ſtians ſhould obſerve the Sabbath; the obſerva- 
«tion of it -wou'd be fully 2s neceſſary as the ab» 
« ftaining from blood. But fince the Apoſtles do 
not mention the obſervation of the Sabbath as one 
« of the neceſſary things, it is 22 that _ did 
6 not look e it to be ſuch.” wrt 


Thus, Sir, 1 han: with the hd of my ca- 
pacity, attention, and candour, confider'd. the ſub- 
Jes debated between us; and do humbly recommend 
it, in a more particular manner, to your confide- 
7 am, Sir, with all reſpect, 

Your moſt humble Servant, 

i „ 
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